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SOCIAL SYSTEM OF ISLAM

BASIC CONCEPTS |

SPECIAL charatteristic of Islamis that it itself explains the
A wisdom of its law. For instance, Istam has explained the
wisdom of the principles and laws of nature on which it bases its
law for regulating mutual relationships between man and woman.

Resl Significance of Sex

The first thing that has been stated and explained in this con-
nection 1s: | |

“All things We made in pairs.” (A-Qur’an, 51 : 4‘51):l

This verse makes a reference to the universality of the sex-law
- and the Master Engineer of the Universe Himself divuiges the secret
of His Creation. He says that the universe has been designed on
the relationship of pairs. In other words, all the parts of this great
machine have been created in pairs, and all that one can see in this
world is indeed the result of the mutual interaction of these pairs.

Now let us consider the nature of the sex-relationship. This .
relationship itself implies that one partner in the pair should be
active and the other receptive and passive, one prompt to influence -
and the other ready tp be influenced, one prepared to. act and the
other willing to be acted upon. This relationship between the
active functioning and the passive functioning, influencing and
being influenced, acting and being acted upon, is the sex-relation
between the partners of a pair.  This is the basic relation which -
gives rise to all other relations functioning and operating in the
world.  All that exists in this world has been created in pairs, and
the real and basic relationship between the members of each pair

is the sex-relationship, the relationship signifying *:activity” and .

“passivity”’, though it has assumed different forms in different strata
of the Creation. One form of this relationship, for instance, is that
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which eXists among the elements; another is that found among the
imorganic substances; another that seen in the organic life; and still
another that which exists among the animal species. All these
sex-divisions. so to say, are different in form and nature and object
of their creation, but the basic sex-relation is common to them ali.
In each species of every class, it is essential that for the realization
ot the great object of nature, which is the creation of new relation-
ships. one member of the pair should possess the ability to act and
the other the inclination to be acted upon.

Now that the meaning of the verse has been specified, three
basic principles of sex-law can bz deduced from it -

1. The principle according to which Allah has created this world
and the way according to which He is running its great System cannot
- be unholy and vile. 1t indeed js and ought to be holy and sacred.

Though the opponents of this scheme may hold it as dirty and
despicable and so shun it, the Maker and Owner. of the Factory
cannot desire that His Factory should cease to function. He will
‘naturally want that all the parts of His Machine should continue
working in order to fuifil the purpose for which they have been
designed. | o
2. The existence of both the active and the passive partners
"is equally important for the purposes of the Factory. Neither the
s“activity” of the active partner1s in any way exalted nor the
“spassivity” of the passive partner in any way debased. The excellebce
- of an active partner is that he should possess the ability to act and
also the other masculine qualities, so that he may cfectively perform
the active part of his duty in the sex-relation. In contrast to this,
the excelience of a passive partner is that she possesses the feminine
qualities to an extent that she may carry out the passive part of the
sex-relation well.  As a matter of fact, only a foolish, unskiiled
person can thnk of removing even a minor. part of an ordinary
machine and employing it for a function for which it has not been
- actnally designed. In the first place, he will not succeed in his
object; and if he tries seriously, he will only succeed in breaking the
machine itself. Similar is the case with the great machine of the world.
~ Only the foolish, inexperienced people can think of replacing the
active partners in it by the passive partners, and vice versa. But the
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Maker of the Machine can never commit such a folly. He will
employ the active part in its right place and develop it accordingly,
and employ the passive part in its own right place, and arrange 10
develop in it the desired qualities of passivity.

3. “Activity’" in itself is naturally supcridr to “passivity’” and
femininity. This superiority is not due to any merit in masculinity
against any demerit in femininity. It is rather due to the fact of
possessing natural qualities of domiinance, power and authotity.

“A thing that acts upon something else is able to do so on account
of its being dominant, more powerfui and inpressive. On the other
hand, the thing that submits and yields, behaves so simply because
it is by pature passive, weaker and inclined to be impressed and
influenced. Just as the existence of both the active and the passive
partners is necessary for the act to occur, so it is also necessary that
the active partner should be dominant and able to produce the
desired effect, and the -passive partner yielding and inclided to be
ceceptive. For if both the partners are equally powerful and neither |
is dominant, there- will be no question of  submission, and the act
will not take place at all. If the cloth is as hard as the needle,
sewing cannot take place. If the soil is not soft enough to yield
to the dominance of the pick and plough, no cultivation and con-
struction becomes possible. In short, all actions that take place in
the world cannot take place unless there exists a passive partner. -
for every active partner, and the passive partner possesses the qualities
of yielding and surrendering. Thus, the active partner in a human
pair should naturally have the quatities of dominance, vehemence
and authority, called manliness, for he has to possess these qualities

for performing the active part of his sex duty. In contrast to this,
the passive partner should naturally be soft, tender, elegant and
impressionable, in short womanly, for these gualities alone can kelp
her perform her passive role successfully. People who do nat know
this secret have either I::garded the natural superiority of the active
partner as something meritorious in itself and debased the passive
partner, or they have wholly overlooked this superiority and endea-
voured to produce in the passive partrer qualities that properly
belong to the active pariner oanly. But the- Engineer who has
deslgued these parts fits them in the machine in such a manoer
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that both become equally endowed and honourable, yet dominant
and yieiding as required by their respective natures, so that they
may fulfil the purposes of their sex-relation. They both should not
become as hard as stone that they may only meet to break each other
instead of combining and co-operating for fruitful purposes. |
These principles can be deduced from the basic fact of division
into the male and female. The human male and female, being
physical entities, do by their nature require that these principles
should govern all their relationships. As will be explained later,
thess have been fully utilized in the social Law that has been framed
by the Creator of ths heavens and earih.

Man’s Animal Nature and its Demands

When we consider the matter a little more ciuscly we find that
 man and woman are not only physical entities but they are living
organisms also. Let us now see what 15 the natural object of their
being a sexual pair. The Qur an says .
“He has given you wives from among yourselves to multiply
_you, and cattle male and female”. (42 : 11).

“Your wives are your farms'’. (2 : 223).

In the first verse, mention has been made of the pairs of man
and animal together, and of the common object intended thereof,
that is, the propagation of the species as a result of their seX
relationship.’ | | o

In the second verse, man has been considered separately from
the other animal species, and it has been indicated that the relation .
between the partners of a human pair is that of a cultivator and his

. farm.. This is a biological fact and the most appropriate iflustration
from the biological viewpoint of the relationship between the man
and the woman. | '

These verses furnish us with three more principles :

1. Allah has created man also as male and female, like all
other animals, for the purpose of prepetuating the human race.

This is a clear demand of man’s anima! nature and cannot be over-
looked. God bas not created the Human species to allow oniy a
handful of its individuals to nourish and tend themselves on the earth

“and disappear, He indeed wantsit to survivetiill an appointed time.
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" He has placed sex urge in the animal nature of man so that human
beings join as pairs and procreate to keep His earth humming with
life. Therefore, a law given by God cannot be such as will crush
and suppress the sexual urge, and inculcate its hatred and teach total
abstinence from it. On the contrary, such law will also fully
provide for the satisfaction of this urge of human nature.
“-- 3, By comparing the man and the woman to the cultivator and-
the farm, it has been indicated that the natural relationship’ of the
partners of the human pair is different from that of the other animal
pairs. Apart from the human aspect, the physical structure of the
human pair from the animal point of view also has been sc designed
as to help bind them in an abiding relationship like the one found
between 2 cultivator and his farm. Just as it is not enough for a
cultivator only to sow seeds but also to water his field, manure it
and look after it, so woman also is pot such a farm that an animal
would by the way cast a2 seed in her, and then let her grow it into
a tree! But in fact when she becomes pregnant she stands in necd
of being carefully looked after and cared for by her ‘cultivator’.
"3 The sex attraction in a human pair is biologically of the
same nature as is found in the other animal species. Every member
" of a species feels itsclf inclined instinctively towards every '_m:mbcr
of the opposite sex. The powerful urge of procreation placed in
them by nature causes all those members of the opposite texes who
possess the ability to procreate attracted mutually. Therefore,
the Law made by the Supreme Creator cannot disregard this weak
aspect of man’s animal nature, for it possesses such a strong incli-
nation towards sexual anarchy as cannot be controlled without resort
to special- measures like checks and balances. If man onice loses
control of himself nothing can save him from becoming a brute
animal, rather *the lowest gf the low™ even among animals.
«“We moulded man intoa most noble image, then We reduced
him to the lowest of the low : except the believers who did
good works™. (ALQur’an, 95 : 4-6).

Human Nstwre and its Demasds | |
As we have pointed out above, asomial nature is like the base
and foundation on which the superstructure of humanity has been
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built. For the sake of man’s survival and propagation, both as an
individual and as a species, Allah has endowed his animal nature
with an urge, and the ability to realize that urge, for each and every
thing that is necessary for the purpose. And the Divine Will does
pot mean that any of these urges should be curbed. or any of these
abilities should be destroyed, for all these urges and abilities are
necessary, and without them man and his species cannot possibly
survive. The Divine Will, however, 1s that man should not behave
like a mere amimal while satisihving lus urges and employing his
abilities, but he should be human in his behaviour in so far as the
demands of his human and supzr-animal nature are concerned.
For this purpose Allah has ordained the Shar‘iah injunctions in
order to regulate the conduct of man. He has also warned man
that if he transgresses the limits set by Him and drifts into extremes,
he will be working for his own doom.

-“He that transgresses Allah’s bounds wrongs his own self”

(A-Qur’an, 65 : 1).

Now let us examine the traits and demands of human nature
as stated in the Qur’an with regard to sex.

1. The kind of mutual relationship, with which partners of the
human pair have been endowed, has been stated as follows ; '

“He created for you mates from among vourselves that vou may

find rest and joy in them, and created between you love

and mercy . (30 : 2!).

*“They are (like) a garment to you and you are (like) a garment

to them’. (2 : 187).

The verse which mentions together the creation of the pairs of
man and ammal also states the object of the creation of sex as pro-
pagation, but in the above verse, a higher function of sex in man
has been indicated. That is, the mutuoal relation of a human pair
should not only be of sexual nature; it should ai-> be a relation of
love and sympathy and a relation of the inclination of the heart
and soul. The two partners should bz the real partners with each
other, who can share each other’s grief and joy. They should have
such a close fellow feeling and abiding companionship between
themn as exists between the dress and the body. As has been ex-
plained at length above, this relation between the sexes is the bed-
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rock on which the human civilization is built. The words *‘that
you may find rest and joy in them™ allude to the fact that woman
is the source of peace and comfort for man and that the natural
functicn of the woman is to provide for the man a place of peace
and comfort in this world, which is nidden with struggle, toil and
hardship, This i1s the home life of man whose significance and
importance has been overlooked by the Westerners in  pursuit of
materjat gaing. The fact, however, is that this aspect of lifeis as
important and necessary as any other aspect of civilization for the
weli-being of the social and community life of man.

2. This sex relation not only demands mutua! love betwen the
male and the female but also it demands that they should have a
deep spiritual relation with their offspring, the direct result of their
sex relationship. The Divine Will has endowed man, and especially
the woman, with such a physcial structure and natural codrse of
pregnancy and suckling that the lnvc of offspring becomes her very
nature. The Qur'an says : -

“His mother bears him with much pam and he is not wean:d

before he is two years of age”’. (31 : 14). . .

“With much pain his mother bears him, and with much pain

she brings him into the world. He is born dnd weaned

thirty months'. (46 : 15).
. The man also loves his offspring though his love is not as’
intense as of the mother.
“Men are tempied by the luro of women and offspring™. (3 : 14).
This natural love-helps establish blecod and marital relations.
From theserelations then spring up (amilies and clans aopdins
nationswhose inter-relationships give birth to civilizat ion.
“It was He Who created man from water and gave him
kindred of blood and of marmage'™. (25 : 45).
“Man! We have created you from a malc and a female and
divided you into nations and clans that vou may be able 40
recogmise one anothec™™. (49 . 13).
Thus the ties of blood iind the relations of desceat and marriage
provide indexd the very busic and aatural foundation for the wman

society. And the strength of these relations depends on the certainty
- and indubitability of parentage and parity of descent.



14 Social System of Islam

3. Another-demand of the human nature is that if a person
leaves something behind him from the fruits of his lifelong Iabours
and toil, he wishes it to go to his offspring and near relations with

“whom he is bound in ties of blood all his life.
“ ., .according to the Book of Allah, those who are bound
- by ties of blood are nearest to one another (in the matter of
inheritance)” (8: 75). | |
“Allah does not regard your adopted sons as your own sons”.
| (33 : 4).

This shows kow important the purity of descent is for the
purpose of the division of inheritance. o

4. Sense ofmodesty is a part of human nature. Man by nature
wants to cover and conceal some parts of his body. This urge has
impelied him from the earliest times to adopt one or the other sort
of dress. The Qur'en in this regard strongly refutes the modern
prevalent theory. It asserts that the urge to conceal those parts
of the human body which possess sex attraction for the opposite Ssex
18 quite natuzal with man. Of course, Satan urges him to reveal
these parts : =

“But Satan tempted them, so that he might reveal to them their

shameful parts that had been hid@en from each other”. (7 :20).

“When they tasted of the tree, their shameful paris became

visible to them and they begam to cover themselves with the

leaves of the Garden™. (7 : 22).

Theo the Qur’an says that Allah has given man clothing so that
he may cover his shameful parts therewith and also appear attrac-
tive. But it does not demand that one should cover one’s shameful
paris only; it also demands that while doing so one should fear
Allsh too : | |

“0 Children of Adam! We have sent down to you clothing

if order to cover the shameful parts of your body and serve as

protection and decoration; and the best of all garments is the

garment of piety”. (7:26).

These are the  basic concepts of the Social System of Islam.
Keeping these concepts in view, one should study the whole system
which has beerrbailt on them. During this study one should note
‘well how Islam has maintained balance and logical consistency while
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applying these concepts to the practical details of life. Thz common =
weakness of all man-made Jaws that we have stadied is that their
basic concepts are not in harmony with their practical details. In
other words, their principles and their details contradict each other;
the spirit of their fundamentals differs radically from that of their
application in the details of actual practice in the day to day affairs
of life. Man invents a theory of high principles in the armchair,
but when he brings it into the real worid and tries to apply it to the
practical problems of life he is so baffled by the complexity of affairs
that he forgets his own theory. None¢ of the man-made laws has
been found to be free from this weakness. Now let us examine, and
examine as critically as we can, the Law which was presented before
the worid by an uniettered unschooied desert dweller of° Arabia, even
without the help of a legisiature or select committee. We shall sce

that this Lawis absolutely free from all sorts of logical inconsistencies
and contradictions.
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- Social System'o;" Islam—II

FUNDAMENTAL PRINCIPLES

HE riost important problem of secial life is, as we have
mentioned elsewhere, how to regulate the sexual urge into a
system and prevent it from running wild. For without this, it 15 not
possible to keep control over the community life, or even if that
becomes possibis, there is no way to save the community from mental
and moral decay and disintegration. In order to achieve that
purpose, Islam has organized the relations between the husband and
the wife and reduced them to a system.

- «Prohibited Relations’’—(Mubarramat)!

To start with, the law of Islam prohibits those men and women
for each other who are bound by nature to live together in close
relationship. " For instance, the following relations cannot marry
each other in Islam : mother and son, father and daughter, brother
and sister, paternal aunt and nephew, paternal uncle and niece,
maternal aunt and nephew, maternal uncle and niece, step-father
and daughter, step-mother and son, mother-in-law and son-in-law,
father-in-law and daughter-in-law, wife’s sister and brother-in-law
(during sister’s lifetime) and foster relations. (4 : 23-25). By
prohibiting them for each other, Islam has so cleansed the men and
womeh of these relations that they cannot even imagine being sex-
uvally attracted mutually, except for those morally depraved people
of animal nature whose animality does not allow them to be bound
by any moral discipline.

Prohibition of Adultery
Besides the above prohibitions, Islam has also forbidden to

of 1. That is, those relations between whom marriage.is forbidden in the law
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take as wivzs those women who are already married. |
“Aad fnrbldden to you are the wedded wives of other people™.
(4 : 24).
"Thei. as lor the rest of women, 11 has been made unlawful to
have any scxual relations with them .
“Approach not adsltery, for it is foui and indecent™. (17 : 32).

Marriage

nus, by imposing restrictions Islam has closed all the ways
leading to sexual anarchy. But for the satisfaction of man’s animal
nature and propagation of the human race 1t was Inevitable that at

least one door for sexual satisfaction nust be kept open. This

was done by giving permission for marriage. [Islam ordained that
the sexual desire must be satisfied, not by unlawful sexual laison

nor secretly, nor openly and immodestly, but through the grescribed
course so that the whole socicty comes to know, and it is -establish-
ed beyond doubt, that such and such 2 man and woman are now
meant for each other.
“It has been made lawful for you to seek in marriage with your
wealth any other women than those specified, prnwded that
you keep them in wedlock and not in licence. . . .
“You may marry them with the permission of their guardians.
. - s0 that they may live a decent life in wedlock and not in -
licence, nor may have secret illicit relations'’. (4 : 24, 25).

According to this principle of moderation, the sexual relation
which was forbidden and unlawful outside marriage has not only
been declared lawful within marriage but also has been commended
as good. It is enjoined on the Muslims and its avoidance is re-
garded with disfavour. Marriage is looked upon as a virtuous deed;
so much so that If a woman observes a nun-ubhgatury fast, or
busies herself in worship or recitation of the Qur’an with a view to
evading the lawful desire of her husband, she commits 2 sin. Here
are a few sayings of the Holy Prophet that amply illustrate the
point :

1. “You should marry, for that is th: best way of saving

yourself from casting evil eyes, and of safeguarding your-
self against sexval immorality. The one who does not
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possess the means to marry should fast, because fasung
curbs sexuality’”. (ALTiriizi}.
By Allah, Jam the best among you in the matter of
fearing Allah and avoiding His displeasure. But in spite
of that I observe fast and break it, offer prayers and sleep
at night, and marrywomen. This is my way, and whosoever
shuns my way does not belong to me’".  (Al-Bukidri).
3 «<The woman should not observe a non-obligatory fast
_ without the permission of her husband™. (Ail-Bukhdri).
4. <The woman who passes a night with a view to evading the
desire of her husband is cursed by the angels till she attends
on him”. (Al-Bukhari). |
5. “When one of you happens to see a woman and is attracted
by her, he should go to his wife, for she has the same as she -
(the other woman) had™”. (Al-Tirmizi):

The Shari‘ah, by enjoining these injunctions, wants to close

'!-..II

all the ways leading to sexual anarchy, and intends to restrict sexual

relation to marriage only. It does not like any sexual feelings to be
aroused outside marridge. If, however, such feelings are aroused
paturally or incidentally, they should be satisfied mutually between
the husband and the wife. This is the only way for man to protect
himself against all sorts of unnatural, self-created sexual excitements
and to conserve his energy for the service of society. It desires that
the sexual love and attraction which Allah has created in every man
and woman for the purpose of running this Factory, should be
exclusively employed in creating and establishing the family. Thus,
married life is commendable in every way as it meets the ends of
human nature, animal instinct and Divine Law alike. On the
contrary, avoiding marriage is in every way blameworthy, for it
must entail one of the two evils : either man will not meet the ends
of the law of nature at all and waste his energy in fighting agamst
it, or, overwhelimed by his instinctive demands, he will be compelled
toTsatisfy his desires by unlawful, illicit ways.

Organization of Family

After making the sexual urge a means of the creation of the
family and the stability thereof, Islam turns to consolidate the
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| family. Here aiso it Keeps in view all the aspects of the laws of
nature as mentioned above. The principles of justice and fairplay
that Islam has adopted while determining the rights of the husband
and the wife have been fuliy explained in myv book, The Rights of
the Spouses. If one goes through this book, one will find that
Islam has succeeded in establishing all possible equality between
the sexes. But it does not believe in the kind of equality that is
opposed to the laws of nature. As human beings, women are the
equals of men in their rights -

“Wives have the same nghts as the husbands have on them™.

But man being the active partner has been justly regarded by
Islam as superior to woman : | .

“Of course, men are a degree above them (women)™ (2:228).

Thus, taking into account the natural relations between the
active and the passive partners, as exist between the man and the
woman, Islam has organized the family on the following principles :

Man as Provider

Man’s position in the family is that of a provider. In other
words, he is in charge of the family, and its protector and is respons-
ible for its conduct and affairs. It is obligatory on his wife and
children to obey him, provided that it does not involve them in the |
disobedience of Allah and His Prophet. He is responsible for
earning a living for the family and providing it with the necessities
of life : o | . |
1. “Men are the governors of the affairs of women because

Altah has made men superior to women and because men
spend of their wealth on them”. (4 : 34).

2. “Virtuous women are obedient. and guard their (husbands)

rights carefully in théit ahsence under the care and watch

of Allah”. (4 :34) -

3. “The man 1s the ruler over his wife and children, and is

answerable to Allah for the conduct of their affairs™.

(Al-Buk hari).

4. “When a woman steps out of her house against the will of

her husband, she is cursed by-every angel in the heavens

and by everything other than men and jinn by which she
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‘passes, till she returns’”. (Kashf-al-Ghamma by Sherini).
- & <As for those women whose defiance you have reason to
fear, admonish them and keep them apart from your beds
and beat them. Then if they submit to you, do not look
,lor pretences to punish them™. (4 : 34).
6. Do not 'nbey the person who does not obey Allah™.
(Reported by Ahmad).
“None should be obeyed in the disobedience of Allah™.
(Reported by Ahmad).
8. “*Obedience is obligatory only in what is good and lawful”.
(AL Bukhdri)
9. <“And We have exhorted manto show kindness to his parents.
But if they order you to worship as god others than Me
that of which vou have no knowledge, do not obey them™.
. (29 : 8)
So the family has been organized in such a way as to havea
governor. The one who tries to disrupt the family discipline has
been admonished by the Holy Prophet thus :
“One who tries to sow seeds of discord between a woman

and her husband does not belong to us”. (Kashf-al-Ghamma by
Sherani)-

|

Woman's Sphere of Activity

In this organization the woman has bzen made queen of the
house. Earning a living for the family is the responsibility of the
husband, while her duty is to keep and run the house with his
earnings.

“The woman is the ruler over the house of her husband, and

she is answerable for the conduct of her duties”™. (A!—Bukhiri )

She has been exempted from all outdoor religious obligations.
For instance, it is not obligatory on her to offer the Jumu‘ah (weekly
congregational) pravers. (Ab& Da'ud). 1t is also not obligatory
on her to go for Jihad, though, if the occasion demands, she may
go and serve the fighters in the cause of Allah. She is-also not
required to join the funeral prayer ; she has rather been forbidden
to do so. (Al-Bukhari). She has'been exempted from attending
the mosques and joining in congregational prayers. Though under
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certain conditions she may visit the mosque, yet as a principle it has
not been approved by the Shari‘ah.

The woman has not been allowed to go on a journey except in
company with a2 mahram.l (Al-Tirmizi). [In short, Islam has not
approved that a woman should move out of her house without a
genuine need. The most appropriate place for her, according to the
Islamic law, is her home. The Quranic verse, “Stnpay in your houses
2 clearly points to the commandment. But in this regard no

1. A mahram (male) in respect of a woman is her father, or brother, or son,
.of any other relative with whom she cannot enter into matrimony.—Tr,

2. Some people say that this Commandment was only meant for the wives
of the Holy Prophet, because the verse begins with: “O wives of the Prophet. . .”
Bai the question is :  Which of the instructions in the verse can be taken to be
specificaily meant only for the wives of the Holy Prophet? The verse says :

“If you fear Allah, do not be too complaisant in your specch, lest the lecher-

ous-hearted should tust after you. Show discretion im what you sa:,r Stay -

in your homes and do not display your finery as women used todoin the
days of ignorance, Attend to your prayers, give alms to the poor, and obey

Allah and His Apostle, ... . -Allah seeks only to remove uncleanness from

you and {0 purify you", (33 : 32.33).

Now, one may ask, which of the instructions here is such as is not meant for
' the guidance of the common Muslim women also? Should the Muslim women
not ir:,r to becomeé God-fearing and righteous? Should they be soft of speech
with strangers so as to allare them ? Should they go about displaying their finery
2S5 was done in the days of ‘ignorance’? Should they abstain from dﬂ':l:iug prayers
and paying zakdr, and disobey Allah and His Prophet? Does Allah seck to keep
them unclean ? If all these instructions are meaot for all the Muslim women, why
should “Stay in your homes . . .”” only be taken to be specifically meant for the

wives of the Holy Pmph:t ?

‘Most probably the misunderstanding arose on =ccount of the words w:th
which the verse begins: “Wives of the Prophet! you are oot like other women™,
But, as the context clearly shows, it is just like addressing a child of a respectable
family, saying, “You are not like other children that you should roam the streets
and behave unbegomingly. You shouid always be decent™, Such an observation
is not intended to suggest that it is commendable for other ¢hildren to roam about
and behave indencently and that they are not required to conduct themselves Ike
gentlemen. The object in fact is to establish a criterion of good etiguette, so that
every child who wants to live like good children {iries to atfain this ideal. The
Qur’an has adopted this way of instructing womes for a specific purpose. In
the pre-lslamié days the Arab women were as indisciplined and {ree as European

[ Cont. onp. 147
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restriction has been imposed, because sometimes it becomes really
necessary for women to go out of their homes. For ipstance, a
‘woman may have nobody to iook after her, or she may have to go
out for earning a living on account of the poverty, insufficient
income, sickness, infirmity or such other handicaps afflicting the
snale psntectur of the family. For all such cases, the law has been
smade sufficiently flexible. The Holy Prophet has told women :
“Allah has permitted you to go out uf your huuseﬁ for genmnr.
needs.” (Al-Bukhari). -
But such a permission which has been granted under special
<ircumstances and genuine needs cannot aiter the basic principles
of the Social System of Islam which -restricts the woman’s sphere
of activity to her home. This permission indeed is a sort of con-
cession which must per force be treated as such.

Restrictions for Women

An adult woman has been given sufficient freedom with regard
to her personal affairs, yet her freedom is restricted as compared
to that of an aduft male. For instance, a man is free to undertake
a journey at will, but a woman, whether she is married; unmarried
or a widow, cannot travel unless she is accompanied by a mahram :

1. “It is unlawful for 2 woman who believes in Allah and the

-Last Day that she should travel for three days or more un-
accompamied either by her father, or brother, or husband,
or S0, or some other male mahrant'’.

Cont. from p. 146 ]
women are today. They were gradually being made used to the culture of
Islam through the Holy Prophet, and for that purpose their undue freedom was
being curbed by enjoining moral and sccial restrictions. Therefore to begin
with, the life of the wives of the Holy Prophet was specially regulated 5o as to
serve as model for other women living in the houses of the common Muslims.
‘This is exactly the view that Allama Abu Bakr al~]assas has expressed in hls
Ahkam-al-Qur'an. He wiites :
‘““This injimction, though revealed. for the Holy Prophet apd his wives, is
meant to be for a general application. It is applicable to all the Muslims
just as it was to the Holy Prophet, for the Muslims are his foflowers and all
the injunctions revealed for his guidanoe are meant for our compliance, too,
Those instructions, however, may be an ezveption which were specifically
meant for his person™, (Vol 11§, p. 55).
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2.  According to Abd Hurairah, the Holy Prophet said : ““A
woiman should not travel for a day and night. unless she is
accompanied by a male maghram’’.

3. Again, according to Abli Hurairah, the Holy Prophet said :

- “It 1s not lawful for any woman that she travels
for a night, unless accompanied by a male nmzhram’™.
' - (Abii Da’ ud)
~ These traditions dlﬂ'er about the distance and duration of the
Journcy But that in fact indicates that the time taken in a journey
is not impoetant  What is important is that a woman should not
be given such freedom of moving alone as may land her in trouble.
That 1s why the Holy Prophet has not specified the duration of the
journey, but bas mentioned different durations according to the
requirements of the time and occasion.

Then man is entitled to full freedom in respect of his marriage.
He can marry any woman, whether Muslim or Scriptuary, and can
keep a slave-girl. But the woman is not wholly free in this regard.
She cannot marry a non-Muslim.

“They are not lawful for lhe disbelievers, nor are the dlsbehe'. ers

lawful for them’. (60 :

She cannot have sexual relatmna. with her slave. The Qur’an
bhas allowed man to have sexual relations with his’slave-girl, but the
woman has not been given any such permission. During the time of
Cabiph "Umar, a woman misinterpreted the verse, “{uhatever yonr
nght hands possess . . ., and had sexual relations with her slave.
When the Caliph got-the report, he put the case before the Central
Advisory Council of the C nmﬁaninns; They all gave the unanimous
verdict : “She misinterpreted the Book of Allah®’. Another woman
asked Caliph ‘Umar for permission to indulge in a similar act. He
punished her severely and remarked :

“Arabia is secure till such time that her women are secure’’.

( Kashf-al-Ghamma by Sh erfini).

.The woman can choose her husband from among the free Muslim
men. But in this regard also it is necessary that she should respect
the opinion of her father, grandfather, brother or other guardians,
though they have no righit to give her away to somebody against
her will. The Holy Prophet has said :
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1. “Agirl hasa gre.ater right to decide about herself than her

guardian’.

2. “Do not give an unmarried gll'l away unless she has con-

sented’’. -

But it 1s also not proper for a woman to marry anybody she
pleases against the wish of the responsible people of her family.
This is why the Qur’an has addressed males only on the question of
marriage. For instance, while dealing with the marriage of males,
it says : |

“Do not marry idolatrous women’’.

““Marry them with the permission of their guardians™.

Then, while Jaying down instructions for the marriage of
women, it again addresses males :

*“And marr:,r such of you (from among women) as are single”.

(24 : 32).

“Wed not your women to idolaters until they believe™. (2 : 221)

This shows that just as a married woman has to obey and be
looked after by her husband, so an uamadrried woman has to obey
and be looked after by the responsible men of her family. But this
dependence of her on others does not in any way deprive her of her
freedom of action and will. It only implies #hat the responsibility
of protecting the social system from chaos and disruption and of
safeguarding the interests and morals of the family from internal
and external mischiefs has been placed on the shoulders of man.
In return for this, the woman has been made duty bound to obey
the man who has to shoulder this responsibility, whether he is her
husband, father, or brother.

WOMAN’S RIGHTS

Thus Islam, while recognizing the natural superiorsty of one
partner over the other, has also specified that “*men are a degree
above women”. It works on the foundation that the biological
and psychological differences between the man and the woman do
exist; it keeps those differences as they are; and it employs those
differences for deiermining their place and responsibilities in the
gocial system. ’

The next ihportant question is of the woman’s rights. I#, this
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regard Islam has observed the following three guiding principles :

First, it enjoins that the authority that the man has been given
for maintaining order in the family should not be abused, lest the
relation between the ruler and the ruled turns into that of the
master and his stave. .

Second, it exhorts that the woman should be afforded all such
opportunities as may enable her to develop her natural abihities to
the maximum within the social framework, so that she may play
her role effectively in the development of civilization.

Third. it makes it possible for the woman to atfain to the
highest rung of progress and advancement, as a woman. - To be-
come the man is none¢ of her rights. Itis neither good for her nor

for the society to be trained for the masculine life, nor can she
succeed in the manly life.

Keeping these principles in view, Islam has granted the woman
vast social and economic rights, elevated her status, and provided
such moral and legal safeguards in its system for the protection of
her rights and status that the like of these cannot be found in any
old or modern social system of the world. |

Economic Rights

Man's economic stability is the foremost factor -that gets hior
a status in society and through it he is able to malntain that status.
All laws, except the law of Islam, have weakened the economiC
position of woman, and this ecomomic helplessness is the chief
factor thit has reduckd her to virtual shavery in the society. Europe
wanted fo change het condition, but the result was -that she was
made an earning hand like the man, which led to a still greater evil.
Islam follows the via media. It grants the woman very extensive
rights of inheritance. She gets her share of inheritance from her
father, husband, offspring and other near relatives.! Besides, she 15

1. Her share in inheritance is half against that of the man. The reason is
that she is entitled, by right, to obtain subsistence and nuptial mopey to which
the man is not entitled. Supporting the woman is not obligatory only on her
husband, but in case the husband is not there, it becomes obligatory on her father,
brother, son or other guardians to support her. Thus, when the woman is not
required to shoulder the responsibilities that the man has to shoulder, her share

in inheritance should not be equal to his.
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entitled to receive nuptial money from her husband. All the wealth
that she thus receives is her own property and she possesses full pro-
prietary rights over it without any right of interference by her
father, husband, or any other relative. Then, if she invests her
money in business, or earns with her own hand, she is the sole
owner of the fruits of her labour. In spite of all this, her husband
is under obligation to support her. Howevet wealthy the wife may
become, the husband is in no case absolved of his responsibility
to support her. Thus, the economic position of the woman has
become so secure in Islam that more often than not she is economic-
ally better off than the husband himself.
Secial Rights

- 1. The woman has been granted full freedom in the choice
of her husband. Nobody has got the right to give her away in
marriage without her wish and consent. And if she marries &
Muslim by her free choice, nobody can stop her from dmng $0.
If, however, she sefects a man who i is not her equal in the family
‘status, the elders reserve their right to ub_]ect

2. She has been given vast legal rights to obtain s:paratmn
from a husband who is cruel, impotent or whom she abhors.

3. The husband has been instructed to use the authority
granted him over the wife with discretion in a large-hearted and
magnanimous manner. The Qur’an says :

“Treat your women kindly™ (4 : 19), and “Forget not magnani-

inity io your mutoa] dealings™. (2: 237}

The Holy Prophet said : “The best among you are those who
are good to their wives and kind to their people™.

Islam does not give only moral instructions. If the husband
abuses his authority the wife reserves every right to have recourse
to the law.

4. Widows and divorced women and all such women whose
marriage has been annuiled by law, or who have been legally
separated from their husbands, 'hai'.{:'-'bgan' granted an unfettered
right to remarry. Their previous hushands, or any relatives, do not
retain any right whatever over them. This is a right whick women
in most of the European and American countries have not yet been
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able to get. | - :
5. Absolute equality has been established between the man

and the woman in so far ascivil and penal laws are concerned. The

Islamic law does not recognize any distinction between them in so far

as protection of life and property, honour and reputation is con-
cerned, | |

Female Eduacation

Woren have not only been ailowed to obtain education in
religious and mundane branches of knowledge, but their education
and cultural training has been considered as important as that of
men. Women also used to take lessens in religion and morality
from the Holy Prophet along with men, though they had separate
arrangements for the purpose. The wives of the Holy Prophet,
especially Hazrat ‘A’ishah, not only taught women, they taught
men also. Many an illustrious Companion and follower of the
Companions learnt the Qur’on, Hadith and Islamic Jurisprudence
from Hazrat ‘A’ishah. Besides educating free men and the nobility,
the Holy Prophet had enjoined the Muslims to educate their slave-
girls, too, A Tradition says :

“If a person has a slave-girl, then he educates her hiberally and

trains her in the best manner and culture, then sets her free

and marries her, he has a double reward (from his Lord)”. - |
(Al-Bukhdri).

This shows that in so far as the acquisition of knowledge and
cultural training is concerned, Islam does not allow any distinction
between man and woman. It, however, recognizes a difference
in the type of education meant for the man and the woman respec-
tively. From the Islamic point of view, the right sort of education
for woman is that which prepares her to become a good wife, gopod
mother and pood housekeeper. Her sphere of activity is the
home. Therefore, she should be trained primarily in those branches
of knowledge which make her more useful in that sphere. Besides,
she neeeds to be educated also in those sciences which help v
become a good human being, morally as well as culturally, and
which widen her outlook. Thus, it is obligatory for every Muslim
woman to acquire knowledge and cultural training. H, however,
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~ a woman pas&ésses extraordinary abilities of the intellect, and is
desirous of a¥guiring higher education in the other branches of
knowledge as w’éil, Islam does not stand in her way, provided that
she does not transgress the limits pr:s?ribed for her by the Shari‘ah.

Real Emancipation of Weman

These are briefly the rights of the woman granted by Islam.
But the mere mention of these nights does not fully convey the idea
of how highly has 1slam honoured the woman and elevated her status
in society. The history of human civilization bears evidence that

woman was regarded as an embodiment of depravity, shame and
sin in the world. The birth of a daughter so embarrassed a father

that he could not raise his hcad for shame. The in-law relations
- were looked upon as base, mean and disgraceful. For this reason,
the inhuman custom of d:spnsmg of daughters by killing them had
become common among many nations.! Besides the illiterate,
igporant people, the learned scholars and religious leaders also
disputed for generations the question whether woman was a human
being, and whether God had granted her a soul. In Hinduism, the
woman stood debarred from being educated in the Vedas. Buddhism
did not recognize salvation for the one having sex relations with
the womait.- Christianity and Yudaism looked upon woman as the
. source of all evil committed by man in the world. In Greece, the
‘housewives were neither entitled to receive any education, nor
training in culture, nor social rights. Only the prostitute was
entitled to all these blessings ! The condition in Rome, Iran, China,
Egypt and other centres of human civilization was not any different.
Centuries of inhuman treatment and universal contempt meted out ta
the woman had disgraced her in her own eyes. She herself had

developed the mentality that she had no right and was not entitled
to any place of honour in the world. The man considered himself

1. The Qur’an has d:scnbcd this menialﬁy nl‘ ‘ignorance’ in ifs own
eloguent styfe ;

“When the birth of a gir! is announced to one of them, his face grows dark

and he is filled with inward gloom. Because of the bad news he hides him-

self [rom men, and wonders whether he should keep her wilh disgrace or bury
her under theearth . (16 : 58).
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to be perfectly within his right to treat her harshly, and she endured
all this as part of her natural obligations. She had become slavish
and prided herself on being called the “maid” of her husband ; her
religion was to extol and worship him as her god and Jord.

It is Islam which revolutionized this state of affairs not omnly
legally and practically but also intellectually. Islam has indeed
changed the mentalities of both the man and the woman. The concept '
of giving the woman her rights and 2 place "of honour in society
has in fact been created in man's mind by Islam. The slogans of
women's rights, women’s education and women’s emancipation
that one so often hears these days are in fact an echo of the re-
volutionary call raised by the Holy Prophet of Islam (peace be upon
“him) who changed man’s ways of thinking for all times to' come.
It was the Prophet of Islam who first taught the world that woman
is a5 much a human being a5 man. .

“Allah created you of a single soul, and from the same soul

created his mate”, (4 : 1)

God does not distinguish between the man and the woman :

«The men shall have their due share according to what they

have earned and the women according to what they have earned’’.

(4 :32)

The high places of honour and distinction that man can attain
by virtue of his faith and righteous deeds are also attainable by
woman. . If a man can become Ibrahim bin Adham, nothing can
prevent a woman from becoming Ribi‘ah Basriah.

«Their Lord answered their prayer (and said): ‘“‘l-never let go

to waste the labour of any one that works among you, whether

male or female, for in My sight all of you are alike”. (3 :195).

«And those who do good works, whether men or women,

provided that they. are Believers, will enter into Paradise and

they will not be deprived in the least of their rightful rewards’.
| | (4 : 124).

Then it was the Holy Prophet of Islam who warned the man and
:nfused the feeling in the woman that she had the same rights on
him as he had upon her. o

«Wives have the same rights as the husbands have on them in.

accordance with the weli-known principles”. (2 : 228).
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Again, it was the Holy Prophet of Islam who raised the woman
from disgrace and shame to the place of honour and dignity, Hetold
the father that the birth of a danghter did not bring him any shame;
bringing her up and Edumting her was rather 2 means of his salva-
- tion. . .

1. “The man who brought up two daughters, so that they
attamed maturity, will appear at my side on the Day of
Judgement as are my two adjacent fingers™”. {Musiim).

2. “A man of whom only daughters are born, and he brings

them up properly, the same daughters will become a cover-
ing for him against Hell”. (Muslim).

3. “The best blessing among the blessings of the world to a -
~man is a virtuous wifa>.  (Nasa'i).

4. “Two things in the world please me the most : the woman
and the perfume ; and in salds is the solace of my eyes’.

(Nasd'i).

3. *“Nothing among the choicest ;blessings of this world is
better than a virtuous wife™. (fbn-i-Majah).

The Prophet of Islam taught the son that the one who most
deserved his respect; veneration and kind treatment after Allah and
His Prophet, was his mother : -

. “A man asked: <O Prophet of Allah, who deserves to be treated
well by me most of all?” The Prophet said . ‘Your mother".

He asked : “Who then? The Prophet said : ‘Your mother’.

He asked : “Who then? The Prophet said : ‘Your mothar.

He asked : ‘Who then?” The Prophet said :. ‘Then your

father’.” (Al-Bukhari). -

“Allah has forbidden you to disobey your mothers and deprive

them of their rights™. (4/-Bukhiri). |

Apgain, it was the Holy Prophet who pointed out that woman is
by nature emotional and sensitive and inclined to extremes. She
has been created by Allah with that nature and this is her merit, not
her demerit. This trait of her character can be usefully employed

11 the - arvice of humanity. But if the man tried to strai ghten and
harden her like himself he would break her instead.

“The womap is like a rib.  If you try to straighten her. yon
would break her. But if you employad her usef ully, you would
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behelit from her in spite of her crookendness™. | (AL Bukhari).

Lil_;cwisé, the Holy Prophet of Islam was the first, and indeed
the lust, man who not only changed the mentality of man about
woman but also of the woman herself, and created the right type
of mentality based not on emotions but on real knowledge and
reason in place of the un-Godly, un-Islamic mentality of ‘ignorance’.
Then he did not rest content with reforming the people spintually
but &iso made arrangements to safeguard by law the rights of woman
against the cncroachments of man. Morcover, he produced this

awakening ih the woman that she had her own legal rights for the
protection of which she could go to the law.

The women had lound such a merciful, sympathetic and stroog
supporter of their rights in the person of the Holy Prophet that
they would freely approach him with all sorts of complaints against
bad treatment of their husbands. The men, on the contrary, were
cautious and careful not to give their wives any chance to complain
against them to the Holy Prophet. “Abdullah bin ‘Umar has
reported that during the lifetime of the Holy Prophet the Companions
treated their wives most politely for fear that a commandment

concerning them might be sent down, and not until he had passed
away they began talking with them freely. (Ai-Bukhdri):

- According to a Tradition contained in the Collegtion by Ibn-i-
Majah, the Holy Prophet had forbidden maltreatment of women.
Once Hazrat ‘Umar cornmained that the women had grown insolent
and sought permission to have resort to beating to set them right.
The Prophet granted the permission. The same day seventy women
~ were beaten in their houses by the husbands who had long been
awaiting such a permission. 'The next day all the women thronged
. the Holy Prophet’s house with bitter complaints. The Prophet
called the people together and addressed them thus :

«“Today seventy women hive visited the pcople of Muhammad’s

house complaining against the harsh treatment of their husbands.

The men who have misbehaved in that manner ace certainly not

the best among you™. B

The effect of this moral and legal reform was that the woman
attained such a high status in the Islamic society’ that it has no
precedent in history. The Muslim woman indeed has the right to
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attain the highest place of honour and advancement materially,
intellectually and spiritually, both in retigious and mundane spheres
open 10 the Muslim male. Her sex does not stand in her way at
any stage. The world of today, even in this 20th century, falls far
short of this Islamic standard. Human intellectual development
has not so far touched the mark set by Islam. Whatever rights the
worman has been granted in the West have been granted her not for
her own sake but asif she was the man. The woman is still inferior
in the Western eyes as she was in the past ages of ignorance. In the
West a real genuine woman has yet to have respect as the gqueen
of a home, the wife of a husband, the matron of children: The
so-called respect that she enjoys today is in fact for her being the
he-woman or the she-man whois physiologically a woman, but men-
tally a man, and who pursues masculing activities in life. Obviously,
this respect is for manhood,; not for womanhood. Another manifes-
tation of the female inferiority complex is that the Western woman
fnndly puts on the male dress, whereas no man can even think of
putting on the female dress in public. To be the wife is disgraceful
for hundreds of thousands of Western women, but to be the husband
is not disgraceful for any man. Women fee! honoured when engaged
in manly jobs, whereas no man feels inclined for the rearing of
children and housekeeping, which are purely womanly duties. It
can, therefore, be said without fear of contradiction that the West
has not honoured the woman because she is the woman: This was’
done by Islam alone which accorded woman the place of pride in lier
own natural sphere in society and civilization, and thus raised the
status of womanhood in the real sense. The Islamic civilization
segregates men and women and employs them respectively for the
purposes Nature has created them for, affording them equal opportu-
nities of attaining success and honour and progress in their own
natural spheres. It regards both womanhood and manhood as two
equally necessary components of humanity. Both are equally
important for the development of civilization. The services rendered
by both in their respective spheres are equally useful and valuable.
Neither manhood is respectable nor womanhood disgraceful. Just
as a man will attain respect and progress and success if he remains
the man and performs the duties of the mau, so a woman will attain
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respect and progress and success if .she remains the woman and
performs the duties of the woman. A righteous civilization would be
that which grants the woman all the human rights in her own natural
sphere, which gives her a place of pride in society, and which
develops her latent abilities and opens new vistas of progress and
~ success before her own sphere of activity.
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Social System of Islam—Ill

SAFEGUARDS _
HIS was an outline of the Social System of Islam. Before we
proceed further, let us agam have a look at the main features
of this System :

1. The object of this system is to keep the social environment
as clean as possible of all sorts of sexual excitements and stimula-
tions, so as toenable man to develop his physical and mental abilities
in a pure and peaceful atmosphere, so that he may play his role
effectively in the building up of civilization with conserved energies.

2. Sex relations should be restricted to marriage only. Not
only should sexual lawlessness outside marriage be curbed, but as
far as possible dispersion of sexual ideas should also be controlled.

3. Woman's sphere of activity should be segregated from that
of man’s. They should be entrusted with separate responsibilities
in the social life according to their respective natures and mental
and physical abilities. And their mutual relationships should be
so organized that they co-operate with each other within the lawful
limits, and do pot transgress these hn:uts to mterfere w:th the duties
of the opposite sex.

4. Man should have the position of a guvemur in the family
and the rest of the members in the family should obey him.

_ 5. Both man and woman should be given all the human rights, -
and both should be provided with all possible opportunities for
advancement, but neither should be allowed to transgress the limits
prescribed for his or her sex in the society.

The Social System which is built on these bases “pecds 1o
strengthened by a few safeguards also, so that it is able to funcl:mn
with all its potentialities. Islam has provided three kinds ofmch._
safeguards ..
| 1. Self-purification,
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2. Punitive Laws, and

3. Preventive Measures, .

These safeguards have been provided in acgordance with the
true Spirit and objectives of the Social System, and they all topefher
help it function effectively. | o
By the process of self-purification man 15 so educated and
trained that he automatically begins following and obeying the

system, whether there is or is npt an external force to compel him
for obedience. |

The punitive Iaws prevent the commission of all such crimes as
may disiategrate the system or destroy any of its bases. .

The preventive measures help orgup; social life in such a
manner that it is automatically safeguarded against all serts of
upnatural excitement and artificial stimulation, and thus, the
possibilities of sexual anarchy are reduced te the minimum. Those
people who are not teformed spiritually and who are not scared of
the penal laws can be thwarted only by the preventive measures.
These measures raise such barriers ig their way that despite their
inclination towards sexual lawlesspess it becomes really difficult
for them to commit the act practically. Moreover, it is these
measures which practically segregate the ‘male and the femaie
spheres of activity, which make the family systern function on the
truly Islamic pattern, and which safeguard the bounds prescribed
by islam for the preservation of the distinction between the lives of |

the men and women. o
' SELF-PURIFICATION

A sound faith in Islam is the basic factor which requires its
followers to obey the laws of its system. A person who believes in
Aliah, His Book and His Prophet is the one for whose compliance
the Shari‘ah enjoins its injunctions. For the sake of one’s personal
gutdance it is enough for one to know that & certain  command is a
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indulging imwit practicdlly but also keep his beart clean of all
inclinations tgwards it. Similarly when a Muslim woman comes
to know tha Zllah and His Prophet have- given her a particular
position i the social system she is required by her faith to accept
that position willingly and remain satisfied with it. Just as in the
other spheres of life, the correct and complete obedience to the
Islamic injunctions rests on one’s faith in Islam, so it is in the moral
and social sphere as well. That is why man has first been invited
to believe in Islam and have a sound faith in it, and then given
mroral and social instructions for his guidance in life.

" This scheme for spiritugl reform underlies not only the moral
theory but the whole System of Islam. In the moral sphere Islam
has adopted a highly practicable and sound process of educating 1its
followers, and we now briefly describe it in the following pages.
Haya (k)

As pointed out above, adultery, theft,” lying, and all other
sins which man commits under the impulse of his animal nature,
run counter to his human nature.. All such acts have been described
by the Qur’an by the comprehensive word mmkar (%), which
is “unknown or little known” in its Literal sense. These acts have
been called munkar becaunse they are upknown and repugnant {0
human nature. Obviously, when they are against human nature and
man commits them under the impulse of his animality, there must

be in the human nature itself something which prevents man. from
approaching these sins< The Divine Law-Giver has specified this
thing. It is Haya. ] | .

Literally, Hay& means shyness. As an Islamic term, Havd
implies that shyness which a wrongdoer feels before his own pature
and before his God. This shyness is the force which prevents man
from indulging in indecency and obscenity. If, however, he com-~
mits a sin under the impulse of his animal nature, the same shyness
makes him feel the pangs of conscience. The moral teachings of
Islam aim at awakening this dormant feeling of shyness in human
patore and try to develop it as a part of man's mental make-up, 5¢
that it may serve as a strong moral deterrent against all evil inclina-

tions. This exactly is the explanation of the Hadith which says &
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“Every religion has a morality, and the morality of Isfam is
Haya™. R

Another Hadtth touches on the same subject. The Holy
Prophet said :

“When you do not have Hayd, you may do whatever you
please”. Forwhen a person does not have the deterrent of Hay4 in
him. his desires which spring from his animal imstinct will lay com-
plete hold of him and he will not hesitate to indulge in any sin.

The feeling of Hayd is inherent in man though in a crude form.

It abhors all sins by nature, but it Jacks knowledge. Therefore, it
does not know exactly why it abhors a particular sin. This Jack eof
knowledge gradually weakens its feeling of abhorrence with the
result that man begias committing sin under the impulse of his
animality, 2ad the repeated commission of sins at Jlast destroys his
sense of modesty altogether. The mora} teachings of Islamaim to
educate Huyd. 1 not oaly acquaints it with the manifest sins, .
but also luys bare before it all the evils of desire and tatention
hidden in the innermost heart of man. Thus, it warns it of alil
possible mischiefs of the evil spirit, so that it may abhor them con-
sciously and with conviction. Then the moral training farther
sharpens the sensitivity of the “educated”’ Hayd with the result that
it is enabied to detect even the slightest inclination of the mind
towards evil and sin. S0 much so that it docs not et g0 unwarned
even the most minor lapse on the part of one's intention and desire.

The sphere of Hapd in the Islamic morality is so vast that it
:ncompasses all aspects of human life. ~Thus, the aspect of man's
social life which is related to sex has also been reformed by Islam
by means of flayd. Islam detects even the slightest lapses of the
human self in sexval affairs and warns Hayd of their presence and
exhorts it 1o be vigitant. It is not Ruﬁsible to go into details, but
a few illustrations are necessary.

Hydden Motives

In the cyes ol law, adultery implics physical union only, but
from the moral point of view every evil inclinatign towards a mem-
ber of the opposite sex outside marriage amounts to adultery. Thus,
~ enjoying the beauty of the other woman with the cyes, relishing the
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sweetness of her voice with the ears, drawing pleasure of the tongue
- by conversing with hier, and tuming of the feet over and over again
‘to visit her street, all are the preliminaries of adultery, nay, adultery
itself. Law cannot have jurisdiction over such an act, for it springs
from the hidden motives of man, ‘It can only be detected by his
own conscience. The Holy Prophet has elucidated this point as
foliows :
~Eyes commil adultery, and their adultery is the evil look:
hands commit adultery, and their adultery is the wuse of
violente; feet commit adultery, and their adyltery is moving
towards sin; the adultery of the tongue is (fustful) talk ; and the
adultery of the heart is the evil desire, Inthe end, the sexual
organs either confirm all this (by their action) or disapprove it”.

The Evil Look

The evil look is the worst culiprit in this regard., Therefore,
both the Qur'an and Haditk have pointed it out first of all. The
Our’an says : '

“{O Praophet), tell the believing mep to restrain their eyes

(from looking at the other women) and guard their shameful

parts; this is a pure way for them; surely, Allah knows full well

what they do. And (O Prophet) tell the believing women to -

restrain their eyes (from looking at the other men) and guard

their shameful parts™. (24 : 30-31). ) |
The Holy Prophet says

“Son of Adam, your- first {unintentional} look is pardnnﬁble.

But beware that you do not cast the second look™. (ALJassds),
He said to Hazrat <Al : |

“O*Ali, do not cast a second look after the first one, The first

look is pardonable, but ot the second™. (Abit Da’ad).

Hazrat Jabir asked the Prophet what he should do if he happen-
ed to cast a look by chance. The Prophet instructed h_1f§1 that he
should turn his eyes away forthwith. (A4bu Do’dd).

Urge for Display - | -

- The feminine wrge for the display of beauty is another evil
which is iinked up with the evil Jook. - This urge is not always pro-
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mminent, it i1s generally hidden in the depths of the heart. It often
finds expression in the selection of pleasing, gauzy and bright
clothes, fancy hairdos and such other apparently insignificant
aspects of the female behaviour as cannot be enumerated.
Qur’'an has comprehensively  termed them all as Tabarruj-i-Jahiliyyah
. (wl = 45). All beautification and make-up which is meant to
please and entertain others than the husband is Tabarruj-ifakilivyah.
Even if a pretty and bright veil is put on so as to appcar attractive
and picasing to the eyes, it is Tabarruji-i-Jahiliyyah. No law
can be made to check and control this tendency, as it springs
from the woman’s own heart. She herself can only search her
heart to detect any hidden evil desire. If it is there it has to be
exadicated according to the following Divine Commandment :
- .. and do not go about displaying your fineries as women

used 10 do 1n the days of ignorance . .. ”> (33 : 33).: .

Only that decoration is Islamic which is free from the element
of the evil motive. But as soon as it is corrupted by the evil motive
it becomes un-Islamic. - |

The Voice

The voice is another agent of the evil spirit. There are count-
less mischiefs which are caused and spread by the voice. A man
and a woman may apparentiy be abserbedin innocent talk, but the
- bidden motive of the heart is at work : it is rendering the voice more
and more swect, and thg accent and the words more and more
appealing. - The Qur'an detects this hidden motive ;

- * ... if you are Godfearing, do not talkin a soft voice, lest
the man ol the unheaithy heart should cherish false hopes
from you. If you have 1o speak (to the other men), speak in
an unaffected way (as people ordinuzily do)”. (33 : 32).

It is the same evil desire which finds picasure and satisfaction
in relating or listening to stories about other people’s Iawful and
unlawlul sex relations. To satisfy the same urge, lyrical poetry
is written and imaginary love romances described which take the
people’s fancy and spread in ‘society like wild fire. The Qur’an
admonishes man about this also.

“Those people. who desire to spread mdccenc} and obscenity
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among the Believers have a grievous torment mn store for them

in this world and in the Hereafter™. (24 : 19)-

The mischief caused by the voice has many other aspects and
in each aspect there is one or the other evil motive at work. Islam
has detected all these motives and warned man to beware of them.
For instance, 2 woman is not allowed to describe the features of
other women before her husband :

A woman should not have too close an intimacy with another

woman. lest she should describe her before her husband in a

manner as if he himself saw her™. (Ai-ﬁnnfzi}

Both mana and woman have been forbidden to describe their
‘secret sex affairs before other people, because this also causes in-
decency to spread by creating evil desire in the hearts. (Abd
* Da'ad).

If the Imdm commits 2 mistake in the congregational prayer, or
he is to be warned of some lapse, men have been taught to say
Subhdn Allah (Allah be glorified), while women have been com-
manded to tap their hands only. (4b# Da'iid).

The Sound
Sometimes attention is attracted not by the word of mouth but
by some other device. Such devices also spring from the evil motive
and Islam disapproves of them all : |
..and they should not stamp the ground in walking, so
as to reveal their hidden decoration (ornaments, etc.. by their
jingle).” (24 : 3. o |
The Perfume

The perfume also acts as a messénger between two evil Spirits.
This is the finest and most subtle means of communication which
may be trivial in the eyes of others but ihe Islamic Hayd 15 too
sensitive to let it slip undetected. Tt does not allow a Mushm
woman to wear sceated clothes and pass on the ways or sitin
gathermgs for even if her ‘beanty and make-up are hidden, her
perfume is spreading about and causing emotional stlmulatmn The
Holy Prophet sajd :

“The woman who uses perfume and passes through the -
people is promiscuous’. (Al-Tirmizi).
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2, “When a woman from among you wnti to go to the

mosque, she should not use perfume”. (Mu'attd and Muslim).

3. “Males should use that perfume which does not give colour

but has a strong smell : 2od the females should use
that perfume which gives colour but has u light smell”.

- (Abd Da'4d).

Nudity - .
Islam has given such a correct and psychological 1nterpre:tduun
of the sense of modesty in respect of covering the shameful parts
of man’s body as has no parallel in any civilization. For instance,
the men and women of the most civilized nations in the world today
do not feel any hesitation to uncover any part of their bodies. For
them the dress is a means of decoration and not of covering ones
nakedness. But from the Islamic point of view, covering of the
ghameful parts is more important than mere decoration. Islam
‘enjoins its followers, both male and female, to cover all those parts
of their bodies which have attraction for the opposite sex. That
is why nudity is an indecency which can never be tolerated by the
Islamic Hayd. Not to speak of others, Islam doe¢s not approve that
even a husband and his wife should expose their shamc‘ful parts
before each other. The Holy Prophet says : .
1. “When one of you goes to his wife; he should mind
his shameful parts. They should not both strip their
clothes off their bodies and become naked like donkeys'-
(fbn Majah).
2. Hazrat ‘A’ishah says that she never saw the Holy Prophet
naked. (Al-Tirmizi}
Over and above all this, the Islamic Hayd does not approve
that one should strip oneself naked even when alone, for *‘Allah

has a greater right that one should observe Haya before Him™.
(Al-Tirmizi).

T

The Holy Prophet says :
“Mind, you never be naked, for you are being attended by the
angels of God who never leave you alone, except at the time
when you have to attend to the call of nature or when you go
to your wives. Therefore you should feel ashamed of them and
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have regard for them™. (AFTirmizi). '

According to Islam, the dress which shows the body and rev eals
the shameful parts is no dress at ali. The Holy Prophet said :

“Those women who remain naked even after wearing clothes,

allure others and are allured by others, and walk cogquettishly

with the head turned to ope side, will never enter Paradise, nor
cven get its scent’”. (Musfim).

It is pot possible to treat the subject in an exhaustive manoer
here. A few instances that we have presented zbove are meant to
give an idza of the standard and spicit of Islamic morality. As
must have become clear by now, Islam aims to cleanse the society
of all kinds of excitements that may lead to indecency and obscenity-
All these feclings arise from man’s inner self which is the breeding
- place for the germs of indecency and obscenity and wherefrom

spring motives which though trivial on the surface lead to great
iniquities in the long run. The ignorant people regard them
lightly, and so overlook them, but the wise know that they are
indeed the real cause of all moraf and social ailments that afflict a
civilization and bring it to ruin. Therefore, the moral teaching of
Islam aims to create a strong feeling of Hayd in the inner self of
man himself with a view to enabling him to censor the doings of his
self and eradicate by his own will even its shghtest inclination
towards evil. |

PUNITIVE LAWS

The basic principle of the punitive law of Islam is that unless

a person practically commits a crime leading to disruption of the

social system, he should not be proceeded against legally. But .

when he has actually committed such a crime, it is not proper and

advisable to make him a habitnal offender by awarding light punish-

ments. Therefore, on the one hand, the Islamic Law requires

‘extremely strict conditions! for establishing the crime so as to

I. Inthe islamic Law of Evidence, corditions %o establish the crime are
on the whole very strict, but the conditions required to esiablish fornication are

the sirictest. To establish this crime the Law requires at jeast four witncsses as
' against two in the case of all other crimes.
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protect people against its application!. But, on the other, as soon

as the crime is established, it inflicts such* a heavy punishment on

the culprit as not only disables him to rzpeat the crime but also

deters thousands of others who might be inclined towards it. Indeed-
the object of the law is to cleanse the society of crimes and not to

cncourage the people instead to commit crimes and go on receiving

punishments over and over again.

In order to protect the Social System, the Penul Law of Isiam

holds only.two offences as punishable : (o) Forpication, and (b)
Calumuny.

Punishment for Fornication

As pointed out above, fornication is morally the most heinous
<rime that a persoa can commit. The one who commits it in fact
proves that his humanity has been overwhelmed by his animality,
and he is not. fit to live as a virtuous member of the human' society.
From the social point of view it is one of those horrible crimes
which cut at the very root of human civilization. Therefore, Islam
has held fornication as a punishable offence for its own sake,
whether it is accompanied by some other offence as the use of
violence or encroachment upon somebody else’s legal rights, or not.
The Qur’an says .

*“The fummatnrs shall each be given a hundrcd lashes, and let
not compassion for them keep you from cairying out the
sentence of the Divine Law, if you truly belicve in Allah and
the Last Day. And let 2 number of the Muslims witness their

".chastisement”. (24 :2)-

In this matter, the Islamic Law differs radically from the
Western law. The Western Jaw does not hold fornication by 1tself
as a crime; it becomes a crime only when it 13 committed forcibly,
or with 2 married woman. In other words, according to the Westem

law fornication by itself is no crime ; the real crime is rape, or the
act of encroachment on the rights of the husband. In contrast to

1. The Holy Prophet said : “Protect the Muslims as far as possible -
against the application of the Law. Let the culprit off if he can possibly be !et
off. For the [mam's making & mistake in forgiving is better than his n}akm( a
mistake in applying the Law™. {mh'—Trrnmn)

Ly
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“this , the Islamic; Law looks upon fornication by itself as a crime,
-and regards rap%r the act of encroachment as additional crimes.
“This basic differen®® between view-points of the two systems of Iaw
gives rise to the difference in the punishment of the offence. In
.case of rape, the Western law rests content with the sentence of
imprisonment only ; in case of fornication with a married woman
it requires the fornicator to pay compensation to the husband. This
punishment cannot act as a deterrent, it rather encourages the
people. That is why fornication is.on the increase in the countries
_where this law is in force. In contrast to this, the Tslamic Law

‘punishes fornication and adultery so severely that the society is
automatically .cleansed of this crime for a long time. That is
‘why it has never become common in the countries where the Islamic
punishment for it is inflicted. Once the Shari‘ah punishment is
carried out, it so terrifies the whole population that no one can
.dare commit it for years to come. In a way it performsa psycholo-
gical operation on the minds of those hawng cnmmal tendenmes,

and this reforms them automatically.
The Western people abhor the infliction of a hundred lashas.

This is not because they dislike-the idea of physical torture. It is
because their moral sense has. vt yet fully developed. At first
they regarded fornication as something indecent ; now they look
upon it as a fun, as a pastime, which amuses two persons for 2 little
while. Therefore, they want that the law should tolerate this act,
and should not regard it seriously unless the fornicator encroaches
upon somebody else’s freedom or legal rights. Even in case of such
an encroachment thcy regard it as a crime- affecting the rights of
one person only. Hence, they think that a light sentence or payment
of compensation is sufficient punishment for the crime.

'Obviously, a person who holds such a view about fornication
will look upon a hundred lashes for it as a cruel punishment. But
if his moral and social sense had developed, he would realize that
fornication, whether it is committed with willingness or force, and
~ whether with a married womun or with an uomarried one, is In

each case a social crime that affects the whole society. This will
naturally make him modify his view about punishment, so that the
society is saved® from the ill-eficcts of fornication. He will have
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to admit that since the motives leading to fornication lie decp in
the animal nature of man and since they cannot be eradicated by
mere imprisonment or inflicting of penalties, strict measures ~have
to be adopted for their compiete eradication. [For it is better to h
subject one or a couple of persons to severe physical torture for the
purpose of safeguarding hundreds of thousands of people against
countless moral and sociological eviis than to inflict light punjshments
on the criminals and so jeopardise the weli-being of not only the
society. but also of the coming generations. _

There is another reason for regarding the iniiction of a hundred.
lashes as cruel. As pointed out above, the Western civilization
emerged as a result of the urge of favouring the individual against
the society, and it has been built up on an exaggerated notion of the
rights of the individual. Therefore, even if an individual harms
the society to his heart’s content, the Western people da not feel
ill at ease ; they rather put up wigh 1t willingly in most cases.. But
when the individual is proceeded against with a view to protecting
the rights of society, they shudder with horror and all their sympa-
thies go with the individual as against society. Moreover, like all
ignorant people, the Western people also have the special charac-
teristic of regarding feelings as more important than reason. There-
fore, when they see the individual, asa particular case, being severely
dealt with, they feel outraged at the sight of his suffering. But they
do not-seem to comprchend the far-reaching consequences of the
damage that is done to society and the coming generauons, too. |
Puinshment for Calumny '

The evil caused by calumny is similar 10 that caused by fornica-
tion itself. Accusing a lady of [ orpication .not only damages her
reputation but also it creates bad blood: between the families. It
renders parentage doubtful, speiis conjugal relations and ruins the
mental peace of scores of other people also for years 1o come.
Therefore the Qur ar has enjoined severe punishment for this offence

as well -
. «As for those who accuse virtuous women ¢of fornication) and

then do not bring four witnesses as a proof thereof, give them
cach eighty lashes, and do not accept their eviderice in future :
- tpev themselves are the fornicators’. {24 1 4).
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- PREVENTIVE MEASURES

Thus, on the one hand, the punitive law of Islam curbs fornica-
tiort and adultery by force, and on the other, it protects the righteous
clement of society against calumny, Whereas the moral teachings
of Islan: cleanse man from within so that he does not feel inclined
towards sin, its punitive law regulates his external behaviour so
that in case his moral training remained defective, his evil inclina-
tions taking practical .shape may be suppressed by force. Besides
these, certain other measures have also been adopted to reform the
seif. These measures have been so employed in reforming the
social system that the weaknesses of the individual on account of
his defective moral training may not develop jnto practical action.
They aim to create a social environment that is unfavourable for
the development of evil inclinations and emotional disturbances.
Thus they help to weaken Yactors leading to sexual anarchy and

eradicate all forms of indecency that might land the social system
in confusion. -

Now we shall consider these measures one by one and deal with

- them at length.

Imjunctions for Clothing and Covering of Nakedness |

In this regard, Islam has first of all eradicated nudity and
specified shameful parts which the males and the females have to
cover. As regards dress, the conduct of the so-called civilized
mations of today is not any different from that of the Arabs of the
pre-Islamic period. The Arabs would freely strip themselves naked
before each other.l * Even while having bath and attending to the
call of nature they did not bother to have a covering. So much so
‘that they performed the ceremony of moving rourd the Ka‘abah in

1. According to a Hadith, Hazrat Miswar bin Makhramah was carrying a
3tone fowards the Holy Prophet when the garment covering the lower part of his
body fell down on the way. He did not care and carried on with the load. When
the Holy Prophet saw him, he told him to go back and cover his body and refrain
from moving naked in future. {Musiim). |
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a naked state, and considered it as an essential part of the worship.!
More than that, the women would perform this ceremgity ia perfoct
nakedness.2 The dress they wore was such as left a part of their .
breasts, arms, back and shins uncovered.® Almost sisnilar are the
conditions prevalent in Europe, America and Japan in respect of
dress these days. In the Eastern countries also there is no other
social system which may have specified the bounds of nakedness. -
Islam alone has taught man the first lessons of civilization in this
regard. The Qur’an says : |
“Q Children of Adam ! We have sent down to you clothing in
order to cover the shameful parts of your body, and to serve
as protection and decoration”. (7 : 26).
| According to this verse, covering of the body has been made
.obligatory for every male and female. The Holy Prophet gave strict
orders to the effect that no person should appear naked befofe any
.other pemon :
“Accursed is the one who casts a lookat the shameful parts
of his brother”. (Aﬁkﬁm-af-gur an. by al-Jassas).
2. “No man should look at a naked man and no woman shnuid

look at a naked woman''. (Musiim).
3. “By God, it is better for me to be dropped fmm the skies

and torn in two than that I should look at the shameful
parts of somebody or that somebody should look 2t my
shameful parts™.: (Al-Mabsdat).
4. *‘Beware, never strip yourslf of clothes, for with you is the
- One Wheo never leaves you alone, except at the time when
you attend to the call of nature or have intercourse™.
- (AlTirmizi).
5. “When one of you goes to his wife, he should cover his
nakedness even at that fifne ; he should not make himself

1. Jbm ‘Abbfis, Mujihid, T2 '2s and Zuhri have related that people nsed to
perform the ceremony of moving round the Ka‘abah in the naked state.

2. 'This costom bas been described in the C~llection of Haditk by Muslim 3
A woman wonld move round the Ka‘abah in a naked state, and then would say
to those present, “Who will give me a garment with which I may cover my body 2™
To meet such & reguest from a woman was considered to be an act of charity.

3. See Tafsir-i-Kabir, commentary on v, 31 of Sarah An-Nir 24).
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naked like donkeys” (fbn Mdjah).

According to another Tradition, once the Holy Prophet went
to the pasture meant for the camels  of Zakar, and saw that the
camel-herd was fying naked on the ground. The Hﬂl}' Prophet
ordered his removal forthwith, and said :

“We have no use for a person who is shameless™.

Bowndaries of Satar (_~.) for Males

Besides these general instructions, Islam has also specified
those parts of the body which the males and.the females must cover.
Such 2 part as is obligatory to cover is termed as safar by the -
Shari‘ah.” For the males, the satar is the part of the body between
the navel and the knee, and it has been enjoined that one should
peither uncover this part before another' person, nor should one

, look at this part of anybndy else :

1. “Whatever is above the knée should be covered, and what-
ever is below the navel should be covered”.  (Dargurni).

2. “The male should cover that part of his body which is

, between the navel and the knee", {Al-Muabsst).

3. Hazrat “Ali bin Abi Talib has reported that the Holy Pro-

phet said : “Do not uncover your thigh before another

person, nor look at the thigh of & living or a dead person®’.

(Tafsir-i-Kabir).

This is a general command which excludes none but the wives.

The Holy Prophet says : . .

“Guard your safar from all except your wives and your slave-

girls”. (Ahkam-al-Qur’n, Vol. 111, p. 37).

Bowndaries of Satar for Females

The bounds of satar for the females are wider. They have been
enjoined to cover their whole body except the face and the hands
from all people, including father, brother and all male relatives,
and excluding none but the husband. The Holy Prophet said :

1. *It is not lawful for any woman who believes in Allah and
the last Day that she should uncover her hand more than
this¥—and thr:n he placed his hand on his wrist joint

(Ibn Jarir)
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2. “When a woman attains maturity no part of her body
should remain uncovered except her face and the hand up
to the wrist joint™. (Ab# Da’ad).

3. Hazrat *A’ishah says that she appeared before her nephew,
*‘Abdullah bin al-Tufail, with decorations. The Holy
Prophet did pot approve of it. I said, <O Apostle of Allah,
he 15 my nephew”. The Holy Prophet replied : .“When
a wornan attains maturity itis not '1awfuf for her to uncover
any part of her body except the face and this’—and then
he put his hand on his wrist joint so as to leave only a
little space between the place he gripped and the palm.

(Ibn Majak).

- 4. Hazrat Asma daughter of Abi Bakr, who was the Holy
Prophet’s sister-in-law, came before him in thin dress that
showed her body. The Holy Prophet turded his eyes away

and said : “O Asmai’',when a woman attains maturity, it is

not lawful that any part of her body be seen, except this

and this”—and then he pointed to his face and the palms

~ of his hands. (Takmilgh. Fath-al-Oadir),

5. Hafsah, daughter of ‘Abdur Rahman, came before Hazrat
‘A’ishah and she was wearing a thin wrapper over her head
and shoulders. Hazrat ‘A’ishah tore it up to pieces and
put a2 thick wrappsr over her.  (Muw'arng, Imam Malik).

6. ‘The Holy Prophet said : “*Allah has cursed those women

" who wear clothes and still remain naked”.

7. Hazrat “‘Umar says, “Do not clothe your women in such
clothes as are tight fitting and reveal all the outlines of the
body”. (Al-Mabséit).

All these traditions show that except for the fac: and the bands
the whole female body is includéd in sazar which a woman must
conceal in her house even from the nearest relatives. She cannot
expose her satar before anybody including her father, bréther or
nephew, except her husband, and she cannot wear a dress that shows
her satar.

All the commandments in this regard are meant for the young
women. They become applicable as soon as a woman attdins
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. maturity and remain in force for her until she loses all saxunal at-...

~traction. At this age the severity of the cummandmcnts is also
relaxed. The Qur’an says ;

“There is no harm if the old women who have no hope of mar-

riage lay aside their over-garments, provided that they do not

- mean to display their decoration. But if they abstain from this,

it is better for them . ..”" (24 : 59).

Here the reason for relaxation has been clearly mentioned. <. . .
who have no hope of marriage” implies the age at which sexual
inclinations die out, and sexual attraction also disappears. Never-
theless, the condition that ‘“they do not mean to display their
decoration’ has been imposed as a safegvard. That is, if an old
woman has a sexuai desire hidden in her heart, it is not lawful for
her to put away the over-garment. The relaxation is meant only
for those old women whose advanced age has rendered them careless
of the restrictions of the dress, and who cannot possibly be looked
at except with respect and reverence. Such women are allowed to
go about in their houses without the over-garment. |

Regulaunns for Entrance

The next restriction imposed by Islam is that the male members
are forbidden to enter the house without alerting the female mem-
bers, so that they do npot see them in a condition in which they
should not normally see them. The Qur’an enjoins @

“When your children attain puberty, they should ask leave

before entering the house, just as their elders asked it before

them. ...” (24 : 58). | |

Here thc reason for the commandment has also been stated. The
need to ask permission arises at the age of puberty, when. the
fecling of sex becomes active. 1t is not, therefore, necessary to ask
permission before attaining this age. Besides this, the other people
also have been prohibited to enter anybody else’s house without
permission ; -

“0 Believers, du not enter houses other than your own, untl

you have taken permission; and when you enter a house, greet

the people therein with salutation. . .”” (24 : 27)

The object js to demarcate the house from the outside world, so



. 8]

that men and women may live in peace inside the house against the
gaze of other people. At first the Arabs could not grasp the reat
significance of these commands; therefore they would often peep:
into houses from outside. Once the Holy Prophet was present in hus.
room, when a peérson peeped through the lattice. The Prophet
said : . : f
“If I had known that you were peeping, I would have thrust
~something into your eye. The command to ask petmission
has been given to safeguard pecople against the (evil) look.”
| (Al-Buichéri).

Then the Holy Prophet publicly annonnced -

“If a person peeps into somebody else’s house without permis-

sion, the people of the house will be justified if they injure his

eye.”” (Muslim). ‘ .

Then the people were taught that if they had to ask for something
from somebody else’s house, they should not straightaway enter the
. house, but should ask for it from outside from behind g covering.

*“. - . and when you ask women for an article, ask for it from
behind a curtain; this is a purer way for your hedrts and for
theurs ., .7 (33 ; 53). o
Here also the object of 1mposing the restriction has been stated
in these words : ... thisisa purer way for your hearts and for
theirs”. The aim is to safeguard the males and the females against
sexual inclination and excitement by keeping thel at safe distances,
50 that they do not grow too intimate and free with each other.
These commandments-are meant not only for the other people
but also for the servants of the house. Once Hazrat Bil@l or Hazrat
Anas asked Hazrat Fatimah, daughter of the Haoly Prophet, to hand
him her child. She handed it by stretching her hand from behind a
curtain (Fath-al-Qadsr), whereas both these gentlemen were the
‘personal attendants of the Holy Prophet and lived with him Jike the
- other people of his house. - . | ,

Prohibition of Touching or Havies Privacy with Wones

The third restriction is that a man, other than the hushand,
is neither atlowed to have privacy with 2 woman, nor is ke allowed
to touch anyv part of the body, no matter how closely is he related
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to her.
. “Beware that you do not call on women in privacy’’. One

!J

4,

Social System of Islain—Ii11
According to ‘Ugbah bin *Amir, the Holy Prophet said :

of the Ansir asked, “O Apostle of Allah, what about

the younger or the elder brother of the husband 7"’

The Holy Prophet said, “He is death!” .
(AF-Tirmizi, Al-Bukhari and Muslin).

“Dao not call on women in the absence of. their husbands,
because Satan might be circulating 1n any on¢ of you like
blood”. (Al-Tirmizi).

“According to ‘Amr bin «As, the Holy Prophet forbade men
to call on women without permission of the husbands™.

(AL-Tirmizi).

“From thls day no man is aliowed to call on a womagn- in
_the absence of her hushand, unless he is accompanied by
.one or twu_ﬂther men®’. {(Muslim).

leﬁmsb' is the prohibition nf touching the body of a woman :

. The Htﬂ}' Prophet said : *“The one who touches the hand

" of & woman’ without having a lawful relation with her, will

have an ember placed on his palm on the Day of Judgement™.
. (Takmilah, Fath-al-Qadir)
Hazrat ‘A‘:shah says that the Holy Prophet accepted the
oath of allegiance from women only verbally without taking
their hand into his own hand. He never touched the

hand of a woman who was not martied to him. (Al-Bukhari
- Omaimah, daughter of ana:qah ‘says that she went to
the Holy Prophet in company with some other women to
take the oath of allegiance. He made them promise that
they would abstain from idolatry, stealing, adultery, slander
and disobedience to the Prophet. When they had taken
the oath, they requested him to take their hand as a mark
of- allegiance. The Holy Prophet said : ‘I do not take
the hand of women. Verbal agreement is enough™.
| {Nas&'i, 1bn Majah)

These commandments apply in respect of the young women.
It is lawful to sit with the women of advanced age in privacy and
touching then; is also not prohibited. It has been reported that
Hazrat Abi Bakr used to visit the clan where he had been ‘suckled
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and shook hands with the old women. It has been reported about
Hazrat “Abdullah bin Zubair that he used to have his feet and head
pressed pently for relief by an old woman. This distinction between
the old and the young women itself points out that the real object
is to p-event such mixing of the sexes together as may lead to evil

resylts.

Distinction Between Mahram and Non-Mahram Males

" These commandments apply to all men, whether mahram or
non-mghrani, other than the husband. The woman is not aliowed
to uwicover her satar before any of them, just as the man is not
allowed to uncover his satar before asybody. All males have to
enter the house with permission and none of them is atlowed to -sit

with a woman in privacy or touch her body.!

Then Islam has made distinction between the mafirarn a0d the
non-mahram males. The Qur’an and Hadith clearly point out the
limits of freedoin and intimacy of relationship that can be had with
the mahram males only, but not with the non-mafiram males in any
case. This is what has commonly been described as Purdah.

1. Thereis, however, a difference in the matler of touching the body of a
woman between the /mahram and the non-makrammales. A brother, for instance,
can give his sister a hand in getting on or off a conveyance. Qbviously, a don.
mahram male cannot be allowed to do that. When the Holy Prophet returned
from a journey, he would embrace Hazrat Fatimah, his daughter, and kiss her
head. Similarly, Hazrat Abe .Bakr used to kiss the héad of his daughter,

Hazrat *A"ishah.



54

Caommandments of Purdah

HE verses of the Qur’an that enjoin Purdah are translated
as follows :
{0 Prophet), tell the believing men to restrain their eyes (from
Looking at the other women) and guard their shameful parts;
this is a purer way for them; surely, Aliah knows full well what
they do. And (O Prophet), tell the believing women to restrain

‘their eyes (from looking at the other men) and guard their

shameful parts, and not to display their decoration except what
is unavoidable. They should draw their over-garments close
on to their breasts, and should- Hot display their decoration
except before their husbands, fathers, fathers-in-law, sons,
step-sons, brothers, nephews (sons of brothers and sisters),
their own women, male attendants Jacking sexuwal urges, or

‘boys who are not yet conscious of the feminine secrets. More-

over. (tell them that) they should not stamp the ground in walk-
ing so as to reveal their hidden decoration (ormaments, etc., by
thoir jingle) . . . > (24 1 30-31).

O wives of the Prophet, of course you are not hke other
women; if you are Godfearing, do not talk in 2 soft voice, lest
the mar of the unhealthy heart should cherish false hopes from
you. I you have to speak {to the other men), spezk in an
unaffecied manner, (as ordinarily people do}. Apd remain in
your houses, and do not go about displaying your fineries as
women used to do in the days of ignorance . . .~ (33 : 32-33).
O Prophet, enjoin your wives and daughters and the women
of the Muslims to let down over them a part of their outer

_ garments; jt 18 expected that they will be recogmzed aud thus

not molested . . 1331 59).
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Now let us consider these verses carefully. On the one hana,
men have been instructed only to restrain their eves and guard their
morals against indecency, ‘On the other hand, women have not
only been enjoined hke men to observe these commands but they
have been given some additional instructions also for observance in
social life. This clearly shows that for the protection of their
morals it is not enough for the women to “restrain their eyes” and
«“guard their shameful parts” only but they have to obey some other
laws also. Now we should see how the Holy Prophet and his
Companions enforced their brief instructions in the Islamic Social
System, and how their sayings and actions explain and iHustrate the
meaning of these instructions in the actual practicat life.

Restraining the Eyes

The first Command that the males and the females have beenr
given 1is to observe Ghadd-FBasar (a: o), which means “re-
straining the eyes’ in the literal sense. But this does not clarfy
fully the meaning of the original. The Pivine Commandment does
not mean that the people should always cast down their looks and
should never look wp, but it aims to warn them to beware of the
adultery of the eyes as pointed out in the Hudith above. FEnjoying
the beauty and decoration of the other women by men and making
the other men the object of their eyes by women, is liable to lead to
evil results. Mischief always starts like this. Therefore, this way
has been closed first of all, and this is what is meant by Ghadd-i-
Basr.

Obviously, a man who hives in this world with his eyes open
will see cach and every thing. Itis not possible that a man will
never see 2 woman of that a.woman will never see a man, That
is why the Law-giver has absclved from blame the first chance look.
But what has been prohibited 15 that one should. cast a second look
and stare at the face which one finds attractive at first sight, The
instruction in this regard is as folows : ' :

1. Hazrat Jarir says, “I asked the Holy Prophet what I should
doif I happen to cast a look by chance™. The Holy Prophet
replied, “Turn your cyes away'. (4b7 Da'id).
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2. According to Hazrat Buraidah, the Hnly Prophet told
Hazrat ‘Al not to cast a second look, for the first look was
pardonable but the second was prohibited. (Ab# Da’qd).

3. “On the Day of Judgement, moiten lead will be poured
into the eyes of the man who looks at the charms of a
woman lustfully”. (Zakmilah, Fath-al-Qadir).

But sometimes one has to have a look at the other woman,
e.g., a female patient who may be under the treatment of a doctor,
or 2 woman who has to appear before a judge as a witness or as a
party. Then one may have to help a womaa who is leftin a
burning place, or 2 woman who is drowning in water, or a woman
whose life or honour is in danger. 1In such cases, even the shame-
ful parts can be seen if required, and the body can also be touched.
So much so that it is not only lawful but obligatory to rescue a
drowning or a burning woman even by carrying her i one’s lap.
The Law-giver commands that as far as possible one should keep
one’s intention pure at such an occasion. But if in spite of that
one’s emotions are a little excited naturally, it is not sinful. Fot
one’s looking at the other woman and having contact with her
body was not intentional, but was necessitated by circumstances,
and it is not possible for a man to suppress his natural urges

cnmp]etr:!jr 1

Likewise, it is not only lawful to have alook at 2 woman
before marriage but this has been enjoined by the Shari‘ah. The
Holy Prophet himself had a look at a woman for this purpose.

1. Mughirah bin Sh‘abah says, <“I sent 2 message to 2 woman

asking for her hand, The Holy Prophet said to me,
‘Have a look at her, for that will enhance love and mutual

regard between you'.” {A;’-T;rm:zf)
2. According to Sahl bin Sa‘d, a woman came to the Holy

Prophet and said that she intemded to offer herself in
marriage to him. Hearing this, the Holy Prophet raised

his eyes and looked at her. (Al-Bukhdri)
3. Ab@ Hurairah says that he was sitting with the Holy

1. For furthes details, pieasc sce the explanatory notes on v. 30 of Surah
An.Nir (24) in the Cnmmcntary by Imam Rz ; Ahk&m—ai’—Qm an by al-Jassis,
and al-Mabsit, Kitib-al-Thsén.
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Prophet when a man wame and said that he intended to
marry 4 woman from among the Ansdr (Mushims of
Madinah). The Holy Prophet asked him if he had seen
her. He replied in the negative. The Holy Prophet told
him to go and have a look at her, because the AnsZr had
generally some defect in their eyes. (Muslim)

4. According to Jabir bin ‘Abdullah, the Holy Prophet said

that when 2 man sent a message to a woman asking for
her hand, he should have a look at her to see if there Was
anything in her which made hm inclined to marry her.

| | (Abiz- Da'#d)-

IF one -considers these exceptions carefully, one will find that
the Law-giver does not mean to prohibit at all having a look at
the other women, but his real object is to prevent the incidence of
evi] results. That is why he has prohibited only that casting of the
eyes which is not-necessary, which does. not serve any social pur-

pose, but is charged with sexual motives instead. |

| This Command applies both to the males and to the females.

According m a Hadith related by Hazrat Umm Salmah, one day she

‘was - sitting with ‘the Holy Prophet along with Hazrat Maimiinah

. (Hazrat ‘A ishah actording to another rcp:irt) when Hazrat Ibn

Umm Maktiim, who was a blind man, called on the Holy Prophet.

The Holy Prophet told them to observe Purdah from him. Hazrat

Umm Salmah said, “Is he not a blind man? Neither will he see

us, nor recognize us”. The Holy Prophet said, “Are you also

blind? Do you not see him?” (Af-ﬁrmfﬁ}.

There is, however, a fine psycholngieéﬂ distinction between a
woman’s looking at men and a man’s looking at women. The man
is by nature aggressive. If a thing appeals to him, he is urged from
within to acquire it. On the contrary, the woman’s nature is One
of inhibition and escape. Unless her nature is totally corrupted,
she can never become so aggressive, bold and fearless as to make
the first advances towards the male who has attracted her. In
view of this distinction, the Law-giver does not regard the woman’'s
looking at the other men to be as h;ﬁ:rmful as the man’s looking at
the other women. In several Traditions it has been reported that

the Holy Prophet had himself shown Hazrat ‘A'ishah the perform-
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ance given.by the Negroes on the ‘Id occasion.! This shows that it
is ndt prohibited absotutely for women to have a Jook at the other
men. But what is prohibited is to sit in the same gathering together
with men and stare at them, or-look at them in a manner a3 may
lead to evil resuits. The Holy Prophet toid Fitimah, daughter of
Qais, to pass her waiting term? in the house of Ibn Umm Maktim,
the same blind Companion from whom Hazrat Umm Salmah had
been instructed to observe Purdah. Q3zi Abi Bakr Ibn ‘Arabi
has related in his Alkdm-al-Qur'an that F atimah, daughter of
Qais, wanted to pass her waiting term in the house of Umm Sharik.
The Holy Prophet did not approve of this for the reason that the
house was visited by many people. Therefore, he told her to stay
in the house of Ibn Umm Maktdm who was a blind man and she
could stay there without observing Purdah. This shows that the
real object before the Holy Prophet was 1o reduce the chances of
mischief. That is why the lady was disallowed to stay in a house

| soniewhere. On the contrary, where there was no such need, the
ladies were prohibited to $it in the same place face to face with the

All this is based on sound wisdogs. The person who is capable
of penctrating to the core of the Sharias can easily understand the
wisdom of the Commandment of Ghadd-i-Basr and also the reasons
~ for its rigidity and laxity in different circumstances. The only
object of the Law-giver is to stop the people from casting the evil
looks. Eyes are cast very innocently in the beginning and this is
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appreciated and supported very cleverly by the devil in man, who
says, “This is to satisfy your aesthetic taste which nature has
endowed you with.’ When you are allowed to enjoy other mani-
festations of the beauty of nature for the sake of pure pleasure, why
can’t you enjoy the human charms for the sake of spiriteal
pleasure”* Thus, the devil in man spurs on the desire cii‘ seeking
pleasure to the limit that the aesthetic taste develops into a. craving
for physical union. Who can dare deny the fact that alt sexual evil
that has been committed in the past and is committed today in the
world, has been caused primarily by the evil look? Who can claim
that his emotional reaction on seeing a charming young member of
the opposite sex is the same as that caused by a beautiful flower? If
the two kinds of reactions are different, as they surely are, and one
of the two is more or Jess sexual in nature, how can one be justified
in demanding the same sort of freedom to gratify one’s aesthetic
urg: in the one case as it exists in the other? The Law-giver does
not mean to curb man’s aesthetic urge, What he wants is that
" one should choose one’s partaer carefully according to one’s taste
and then make him or her the only object of all one’s agsthetic
craving. Then one may enjoy him or her as much as ohe may
please, for if one will make others the object of one’s attention than
that partaer, one will invoive onecself in indecedcy and obscenity.
Even if one remains immune from sexual prmisﬁuity on account
of one’s self-control or other barriers, one cannet save oneself from
corruption of thought. One will waste most of omne’s energies
through the eyes : one will pollute one’s heart by lamenting the
chances one lost in the past to commit sins ; one will get involved
~ time and again in false love and pass sleepless nt ghts,'dreaming
of love affairs; and most of one’s vitality will go waste ip the throb-
bing and excitement of the heart. Is it not a great loss? And is it
not the result of casting the evil look? That is why the Law-giver
has instructed to restrain the look from wandering. “Thét is why
casting of the look at a member of the opposite sex without'genuine
aeed has been prohibited as it is likely to lead -to evil results.
But if there is a genuine need or a social necessity, casting of the
jook is lawful in spite of the likelihood of mischief. As for the
female. however, the Jaw is a bit flexible. She may look at a man
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even if there is no genuine need, provided that there is no likelikood
of mischief. In contrast to this, a man is not allowed to look at a
woman, unless of course, he casts a chance look.

Prohibition of Display of Fineries . |

The command fur restrathing the eyes is for both males and -
females. But there are a few more injunctions for women only.
The first injunction is that they should abstain from displaying their
““decorations” outside a restricted circle.

Before mnéidering the object and details of this command, let
us first refresh our minds about the Divine injunctions with regard
to clothing and satar as explained above. The whole body of 2
woman, except the face and the hands, is satar which she is not
allowed to uncover even before her father, uncle, brother, or son.
More than that, it is not 2pproved that a woman should uncover
her satar even before another woman.! Keeping this in view, let us
consider the limits set to the display of decorations : |

I. The woman has been allowed to display her decoration
before her husband, father, father-in-law, son, Step-son, brother
and pephew (son of sister). |

2. Ske has also been allowed to display her decoration before
her slaves (but not before the slaves of others),

-3.  She may also appear with decoration before such men ag
are under her control and command and can have no evil inclina-
tions towards her.2

1.1 _Iu.:t as it is unlawfu! for a map to loak at any part of 2 man’s body
between the navel and the knee, so it is unlawful for 8 woman to look at the
same part of a woman'’s body. Looking at the other parts is disapproved, though

2. Hafiz Tbn Kathir ¢xplains this Commagnd as follows -
“This means the labourers, servants and other subordinates who are not the

cquals of the women of g bhouse por clever apd cunning, but stmple men -
who do not cherish sexyal desire for the women™" (Tafsir : Ibn Kathir,

[ Cont. on p, 1
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4. She may also display her decoration: before such children

as may not yet bave developed sexual feelings, or, according to the
Qur-an, “such boys as may not yet beaware of the feminine secrets’”.
5. She is also permitted to appear with decoration before the
women with whom she has every day social relations. The words
used in the Qur'an imply such women as are noble of character,
or have family or blood selations, or are of equal rank. All other
women h-asides_ these who may not be well-known, or may be of
doubtful character, or notorious on acconat of their evil ways, are
excluded from the permission, for contact with them can easily lead
to evil results. That is why Hazrat ‘Umar wrote to Hazrat Abi:

«Obaidah bin al-Jarrih, Governor of Syria, to prohibit the Muslimy

Cont. from p. 185 ]
the women of the house where one is employed as a labourer ot servant, of which
one visits for alms, due to,one’s inferior status, .

. Thus, the command will apply 10 both categories of mnen. .But it should be
borne in mind that the men before whom the women of a house are allowed to-
appear with decotation must necessarily be under the command and control of
that house, and they shouid not even think of cherishing sexual desire for the
wommen of the house. This is, however, the responsibility of the governor of the
house to see that the men who were confided ip and allowed to enter the house
prove to be reliable. If later on their conduct becomes questionable, permission
for them should be cancelled. In this connection, the most relevant is of that
ounuch whom the Holy Prophet had permitted to enter the houses, but then, he
ot only cancelled his permission but also ordered him to leave Madinah., This
" eupuch lived in Madinah and used to call on the wives of the Holy Prophet. One
day he was sitting in the house of Hazrat Umm Salmah and talking to her

brother, Hazrat *‘Abd lah. In the meantime the Holy Prophet came and as
he entered the house, he heard him say to «Abdullah, <If T3if is taken tomOITOW,-
I will show you Badiah, daughter of Ghailin Thaqfi....” and then he gave

minute details of her body so asiq allure the hearer. Hearing this, the Holy
prophet remarked, “O enemy of God, it seems you have ¢xamined her too
closely!” Then he said to his wives, «Tfind that be is aware of the feminine
secrets; he should not, therefore, visit you any more”. The Holy Prophet did
not rest content with this, but tumed him out of Madinah aund ordered him to
stay at Baidd’ For he found from the description he gave of the satar of the
daughter of Ghailin that because of his ¢ Teminate nature women became as free
with him as they Fuuld with any of their ¢vwn women. And this furnished Him
with the opportunity of becoming aware of the ferminine secrets which he would"
descyibe beforc men in a manner as could 1ead to evil consequences. (Bazl-al-
Majhed : Kitab-el-Libds). ’
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women from going to baths with the women of the people of the
Book. [ fort Jarsr : Commentary on v. 31 of Sirah An-Niir (24)].
Hazrat Tbn ‘Abbds says, “A Muslim woman is not alfowed 1o
display herself before the women of the unbelievers and non-Muslim
lax-payers, any more than she can display herself before the other
men”. (Zafst-i-Kabir ; Commentary on v. 31 of Siirak An-Nér).
| This did not mean to create any refigious distinction. It onliy
aimed at safeguarding the Muslim women against the influence of the
women whose moral and cultural background was not fully known,
or if known to some extent, it was objectionable from the Islamic
point of view. However, the Muslim women have been aliowed
to mix freely with those non-Muslim women who are noble of
character, chaste and well mannered. -
If we consider these limits carefully, we can’ draw two concly-
sions : First, the decoration that can be displayed in this mttictnd\
circle does not include the female sarar. It means the ornaments,
decent clothing, use of collyrium and henna, hairdos and all other
decorations that women are by pature fond of showing in thejr |
houses. . _ |
- Second, this kind of decoration can cither be diplayed by a
woman before the males for whom she 1s permanently unlawfol, or -
before those who lack sexual desire, or those who are incapable
of becoming a source of evil. That js why permission has been
restricted in the case of women to ““their own women’’, in the case
of men to those “lacking sexual urges”, and in the case of chiidren
to those “who are not vet aware of the feminine secrets”. This
shows that the Law-giver means to restrict the display of decoration
by women to a limited circle, so asto reduce to minimum the chances

of emotional excitement or sexual anarchy on account of the female
charms and decorations. | |

Woman has been prohibited to display her fineries before ali
other men, outsidé this circle. So much so that she is not allowed
even to stamp the ground in walking, lest her hidden decoration
should be revealed by its jingle, and thus attract attention. The
decor ition which she has been commanded to conceal from the other
men is the same which she has been allowed to display in the above.
mentioned circle. The object is clear. That is, if women. arg-
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silowed to appear in full make-up freely before men who neither lack
sexual desires, nor are immune from sexual urges because of per.
- maagent unlawfulness, the consequences warranted by human nature
will mevitably follow. It cannot, however, be claimed that sucha
display of fineries shall turn every woman into a prostitute, nor
that every man shall become an adulterer. But, at the same time
nobody can deny that if women go about in full make-up and mix
freely with men, if, is likely to result in couatless open and secret
moral and material disadvantages for the society.

Today women in Europe and America are spending the major
portion of their own and their husbands® incomes on make up and
decoration, and the rising expenditure on this account is becoming
more and more unbearable.! Is not this craze the gift of the lustful
eyes that eagerly wait to greet decorated ladies in the bazars and
streets, offices and social gafht;ings ? The question-is : Why is
this craze for beautification among women becoming more and
more catching every day 7—Maost surely, it is due to the feminine
urge to win the approbation of men and to fascinate them.2 But

1. In connection with a recent exhibition ¢f cosmetics, the experts stated
.that the English women were spending about £20,000,000 and the American
women about £125,000,000 anpually on decoration, and that 90 per cent of
women were fond of some sort of make-up.
2. The craze for beautification among women 1s now costing them even
their lives. Their ideal is to become as light and slim as possible by avoiding 10
put on even an ouoce of extra flesh. Every girl endeavours to keep hersell within
the beauty measurements set by experis for the shin, the thigh, the breast, etc.,
as if the sole object of her life was to appear more and more attractive and appeal-
ing to others. To achieve this object she goes on a restricted diet and deprives
herself of the nourshing food. She lives only on lemon juice, bitter coffec and
other light refreshments, and wses such dregs without medical advice, mostiy
against medical advice, as may render her 3lim. Many women have lost their
Yives in the craze. In 1937, a famous actress of Budapest died suddenly of heart
. failure, and soop after her tragic end three women met a similar (ate. Jt was
reported that 1these women were used 1o taking patent drugs for reducing weight
nd Jost their lives in the craze for 'slimness”. Zabo, the famous Hungarian
singer, collapsed on the stage while performing before thousands of audience.
She was in fact worried about her figure and had suceeeded in reducing hersel by
60 1bs in two months’ time by artificial devices. This had rendered her abnormally
{Cont_on p. 189
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what for ? Is it an innocent urge ? Does it not spring from the
hidden sexual desires which crave for their fulfilment outside their
lawful, natural sphere by similar desires on the other side ? Il one
denies this, then one may perhaps have no hesitation to deny that
underneath a volcano over-shadowed by smoke there is always
something called lava forcing for an outlet. One may act and behave
as one may please, but one should not close one’s eyes to facts.
These facts are no longer hidden ; they have become manifest and -
their results are as clear as the sun. Even so they are acknowledged
consciously or unconsciously by everybody in daily life. Islam,
however, checks such trends and means to nip the mischief in the
bud. That is why itlooks with concern upon the seemingly *‘innocent”’
display of decoration, which eventually sends the whole society to
its doom. According to a Hadith, A woman who freely mixes with
the other people and shows off her decoration is without light and
virtue”. (AlFTirmizi). |

The Holy Qur’an prohibits the display of decoration by women
before the other people except what is unavoidable. Peopie have
iried to exploit this exception to serve their own “theories”. But
the difficulty is that these words do not allow much scope for misinter-
pretation. What the Law-giver means to say is that a woman
should not display her decoration before ﬂﬂl?ts on purpose, but she
is not responsible for that which cannot be helped. Thatis, one
should not show off nor display one’s fineries before others, mot
even by causing it to jingle in order to attract attention, On the
contrary, one should try one’s ntmost to hide one’s fineries, but

Coni. from p. 188} |
weak and she could not survive for long. Then came the turn of actress Emola

‘who reduced herself to an extent that she became a mental case and had to be
lodged in the asylum. Reports about well-known ladies are published in the news-
papers, but who can calculate the extent of damage being done to health apd life
in every country every day in the eraze for beautification? Is it women’s emanci-
pation or their servility? It is indeed on account of this so-called emancipation
that the female has become ' .creasingly servile to the monster of the malk’s
passion, It has rendered her so slavish as to deprive her of freedom Lo eat,
freedom to drink and freedom to care for heafth. So much so that her sole object
of life seems to e living or dving for the sake of the. man's pleasure and enjo,
ment.
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"if in spite of that some part of it remains uncovered, God will not
take one to task for it. Obviously, the outer garments with which
onc hides one’s decoratjon will remain uncovered. Similarly, one’s
stature, physical build and figure cannot be hidden. Then one may
have sometimes to uncover one's hand or a part of one’s face for a
genuine need. This is not prohibited, for 1t is'not done with a desire
to show .off. One canmnot possibly avoid it. [f a mean pesson
draws pleasure from it, he will suffer for his own evil intention.
The woman who performed her moral and social duty as well as she
could is absolved from all blame. -

This is the correct meaning of the verse in question. Though
~ the commentators hold different views about its ‘interpretation, yet
all their differences boil down to the meaning as explained above.

According to Ibn Mas‘iid, Ibrahim Nakh'i and Hasan Basti,
~ ihe external decoration implies those garments which the woman

puts on to cover the internal decoration, for -instance, tiile over-
| garment or the veil. |

According to Ibn ‘Abbas, Mujahid, ‘Atd’, Ibn ‘Hmar, Anas,
Zahhik, Said bin Jubair, Auz3iand the Hanafite Imams, it means
the face and the hand including the articles meant for their decora-
tion, for instance, henna, rings, collyrium, etc. -

Sa‘id bin 2l-Musayyab holds that the face only is excepted and
pe is supported in this view by Hasan Basti also in one of his

sayings. .

" Hazrat ‘A’ishah opipes that the face should be covered and
holds that the external decoration implies the hand, bangles, rings,
etc. - . | |

‘ Miswar bin Makhramah and Qatadah allow the uncovering of
_the hands along with their decoration, but it appears that they only
favour the uncovering of the eyes and not the whole face.?

If we consider these differences carefully, we shall find that
according to all these commentators, Aliah has allowed the exposure
of that decoration which is unavoidable, or which one has to reveal
for a genuine need. On the contrary, no one has supporied the view
that the face and the bands should be displayed on purpose. What

;.I. 'All these sayings have been taken from the Commentdsy by Ibn Jar.r and
Jﬁkiﬂ!*ﬂf-ﬂﬂf'ﬂﬂ by al-Jassds.
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they have tried to interpret according to their lights and in view of the
genuine needs of women is how far the face and the hand may be
displayed if so required, or what cannot be helped. "Let us not
restrict “except what is unavoidable” to any of these conditions.
A Muslim woman who means to follow the Commands of Allah and
His Prophet faithfully, and who is also not prepared to get involved
in a scandal, can herself decide according to her own conditions and
requirements whether she should cover or uncover her face and hand,
when and to what extent. In this regard, the Law-giver has neither
_-specified any laws nor is it wise and proper to devise such laws in
- view of the different circumstances and conditions . of the people.

A woman who is required by circumstances to go out and work
will have to uncover both her face and her hands at times. Such
a woman is allowed to do so as and when required by the occasion.
On the contrary, the woman whose circumstances are different is
not allowed to do so intentionally, without a genuine need,

Thus, according to the Law-giver, it is sinful to display any-
thing with a view to showing off one’s’ charms. But if something
is displayed which is unavoidable, it is not sinful.” . Moreover, if
one is required to uncover any part of one’s body under a genuine
need, one is allowed to do so. Now the question arises : What is
the Command about the face itself, irrespective of the difference of
circumstances? Does the Law-giver approve its uncovering or
disapprove it? May oue uncover it only if required under inevitable
circumstances, or is it something which may not at all be hidden
~ from anybody? Answers to these questions have been given in v. 59
of Sirah Al-Ahzab (33).

Covering the Face

The above-mentioned verse says :

“Q Prophet, enjoin your wives and daughters and the women
 of the Muslims to let down over them a part of their outer

garments; it is expected that they will thus be recognized and

not molested . 77 (33 1 59).

This verse especlally enjoins the covering of the face. This may
- be done either by drawing a part of the outer-garment in front ofithe
face, or by a vgil, or in some other way. The Qur’an says that when
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the Mushim women go out thus covered, they will be considered as
respectable women, and not as lewd ones, and therefore nobody
wilt think of molesting them. '

All the commentators of the Qur’an have given this same
meaning to this verse. Hazrat Ibn ‘Abbas, commenting on this
verse, says : . |

“Allah has enjoined on the Muslim women that whea they go

out of their houses under some necessity, they should cover

their faces by drawirig a part of their outer-garments over their

heads’. (Commentary by Ibn Jarir, Vol. XXII, p. 29).

Imim Muhammad bin Sirin asked Hazrat ‘Ubaidah bin Sufyan
bin al-Harith how one should follow and praciise the Command of
covering the face. Hazrat ‘Ubaidah put on an outer-garment
himself and gave a demonstration by covering his forehead and nose
and an eye, Jeaving only the other eye uncovered. (Cgmr;renrary
by Tbn Jarir and Ahkdm-al-Qur’an, Vol. 111, p. 457)

. ‘Allamah Tbn Jarir Tabari, commenting on this, expands it like
this : L " - |

Q) Prophet, enjoin your wives and daughters and the women
of thz Muslims that when they go out of their houses under
some necessity, they shouid refrain from wearing clothes hke
the slave-girls, leaving the head and the face uncovered, but

they should draw a part of their outer-garments in front of
their faces, so that no evil person may molest them, and all

may know that they are respectable women™. (Reference as
quoted above). ‘Allamah Abs Bakr al-Jassas says :

“This verse shows that the young woman while going out of the
house should hide her face from the other people, and cover
qerself upinsucha manner as may express modesty and chastity,
so that the people with evil intentions might not cherish false
hopes from her”. (Ahkam-al-Qur’an, Vol. 111, p. 458).
‘Allimah Neishipari says in his Ghardib-al-Qur’an :

“In the b:ginning of the Islamic era, women used to come out
in the shirt and the wrapper only as the women of the days of
ignorance did, and the dress of the respectable women was not
any different from that of the women of inferior status. Then
they were enjoined to put on the cuter-garments and cover the
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head and the face so that pedple might know that they were
respectable women, and pot immodest ones’’. (Ibn Jarir,

Vol. XII, p. 32).

Imam Razl says :

«In the days of ignorance, women of the Arab nobility and the
slave-girls moved about freely and they were teased by the

evil-doers. Allah enjoined on the respectable women to cover
themselves up with the outer-garment, and said, . .. .it is ex-
pected that they will thus be recognized and not molested™.
This may have two meanings : first, they will be recognized as
respectable women from their dress,’and will not be teased ;

- second, it will be known that they are not promiscuous. For

the woman who covers the face, though it is not obligatory to

" cover it, cannot be expzcted to uncover her satar which is obli-

gatory to cover before the other person. Thus, she will be
regarded as a modest and virtuous woman who cannot be
expected to do anything indecent™. (Tafsir-i-Kabir, Vol. VI,
p. 591). | -

Qazl Baldam $ays :

.to let' down over them a part of their outer garments™
means that they should draw a part of their outer-garmeat in

front of their face and cover themselves up with the rest of it-

1

..it is expected that they will be recognized....” means
that they will be distinguished from the slave-girls and the
singers. ‘*.....and thus not molested” means that the people
of doubtful character will not dare molest them™ (Tafsir-i-
Baidavi, Vol, IV, p. 168).

These quotations clearly show that right from the time of the

Campamuns of the Holy Prophet dnwn to the eighth century (A.H.)
the one and the same meaning has baﬂu attached to this verse, that.
we have given above. Then from the Traditions also we come {o

xnow that after the revelation of this verse, Muslim women of that

period had started wearing the veil, -and the practice of moving
about with the uncovered face had been discarded. 1n Mu’atfa and
the other Collections of Hadith by Aby Dx i , Tirmizi, etc., 1+ has
been related that the HnIy Prophet had forbidden the women to
wear the *.Eil over the face and the gloves on ﬂle hands while 1



69

Ihram.! This clearly shows that during the blessed period. of the
Holy Prophet, the veil and the gloves were in common use for
covering the face and the hands. Their use was forbidden only
when a woman was dressed for pilgrimage. But this did not mean
that women should make an open show of their faces during the
course of Hajj. Tn fact. it aimed to prohibit them from making the
veil a part of the humble pilzrim’s dress as they usually made it.
And we learn from other Traditions that while in Jhrdm, the wives
of the Holy Prophet and the common Muslim women concealed
their faces from the other people even without the veil. According
to Abi Da'did, Hazrat ‘A’ishah says : -

" -“We, the women, were with the Holy Prophet, 1n Thram, and
the riders passed by us. So, when they appeared before us, we
drew our outer-garments from the head in front. of the face,
and when they rode past us, we uncovered our faces. |
According to Mi'atrd of Imam Mahk, Fatimah, daughter of

Munzir, says :

-“We used to cover our faces with the outer-garment while in
| Ihmm Once Hazrat Asma’, a daughter of Hazrat Abd Bakr,
was with us, but she did not prohibit us from this, (that'is, she
did not <ay that the prohibition of wearing the veil while 1n
Ihram also applied to the covering of our faces dunng Hajj

days)’’.
According to a tradition related by Hazrat *A’ishah in Fath-al-

Bari, Kitab-al-Hajj. -
«A woman dressed in Jhrdm should draw ber nutﬂr-garment

over her head in front of her face™.

The Veil
A person who considers carefully the words of the Quranic

verse, their weil-known and genesally accepted meaning and the
practice during the time of the Holy Prnphet carnot dare deny the
fact that the Islamic Shari‘alt enjoins on the woman to hide her
fage from the othzr people, and this has been the practice of the
Muslim women ever since the time of the Holy Prophet himself.
Though the veil has not been specified in the Qur an, it is Quranic in
spirit.  The Muslim women living at the time of the Holy Pmphet

i Sﬂmless garment that is put on during the Haiji days.
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to whom the Qur'ar was revealed had made ita regular part of their
dress outside the house, and even at that time it was called Nigab
(A._.:W), the veil., |

~ Yes! This, is the same “‘veil”” which Burope loathes and
detests, and the very vision of which wej ghs heavily on the Western

conscience, and which is regarded as a mark of oppression, narrow-
mindedness and barbarism., Yes, this is the same thing that is
mentioned first of all in pointing out the ignorance and backwardaess
of an Eastern nation. So much so that when a person has to describe
the cultural and social adyancement of an Esstern nation, the first
thing that he mentions with great satisfaction is that it has discarded
~ the “veil”™. Now if the Muslim so feels, let him hang his head with
shame, For it is not something that was devised and adopted later:
it was indeed devised by the Qur’an itself and established by the
Holy Prophet himself as a social custom. But the mere han ging of
the head will be of no avail. If the ostrich buries its head in the
sand, it cannot do away with the hunter. Likewise, even if the
Muslim hanged his head, he cannot cancel the Quranic verse, nor
blot out the established facts of history. If he tries to cover it up
with misinterpretation, this *“shameful blot” will become all the
more glaring. When under the influence of “Westernism™, he has
begun to look upon it as something shameful, the only honourable
course for him will be to discard Islam itself which enjoins the cover-
ing of the face with such “loathsome’ a thing as the veil. People

enamoured of “progress™ and “civjlization’ cannot sincerely follow
a religion that prohibits the respectable woemen from becoming

society women, which inculcates Haya, modesty and chastity, and
which forbids the queen of the house to become the ‘““object of
beguty" for others outside the house. How can such a religion as
Islam allow such “‘progress™ and “civilization””? For the object of
““progress” and “‘civilization’* cannot be achieved unless the woman
can spare a couple of hours every time she wants to move out of the
house and applies herself exclusively to seif-decoration and make-up -
by perfuming her body, putting on highly attractive matching
clothes, enhancing the glamour of the face and arms, using lip-stick
and other beaiity ajds, and setting her eye-brows and blackening her
eye-lids, so that when she goes out thus equipped she may bewitch
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~ all and sundry.

As we have repeatedly pointed out above, the objectives of
Islam and Western civilization are poles apart. Therefore, the
person who interprets the Islamic injunctions from the Western
point of view commits a blunder, for the Western criterion of
judging the value of things is radically opposed to that adopted by
Islam, " The things which are held as highly important and valuabie
in the West are indeed of little or no value in the eyes of Islam, and
vice versa. Thus the persion who believes in the Western criterion
will feel that every Istamic thing needs to be altered and modernised.

That is why, when he begins to interpret the injunctions of Islam,
he distorts them. And even after their distortion he is not able to

apply them properly to life as he is obstructed time and again by the
clear injuctions of the Qur’an and Swrnnaii.  Therefore, the .proper
thing for such a person to do would be that before he considers the
practical measures, he should examine how far the objectives
thernselves for the realization of which these measures have been
devised are acceptable. For if he does not agree with the objectives,
why should he take the trouble df discussing, and then distorting,
~ the means of realizing them? Why should not one discard the re-

ligion itseli whose objectives one does not believe in? I, however,
. one believes in the objectives, the only thing that remains to be
decided is whether the practical measures devised to realize them
are suitable or not, and this is by no means a difficuit thing_ to decide.
But such an approack can be adopted only by the honest, sincere
people. As for the hypocrites, they are the meanest and most
wretched of all God’s creation. It suits thddn to declare that they
believe in one thing, whereas they actually believe in something

-

quite different.

Indeed, all the disputes about the veil spring from this kypocrisy.
People have tried their vory best to prove that the present form of
Purdah was a custom of the pre-Istamic communities, and that the
Muslims adopted this custom of ignorance long after the time of the
Holy Prophet. The question is : Where was the ngcbssit}* of carrying
oul this historical research in the presence of a clear verse of the
Qur'ar, the established practice of the time of the Holy Prophet, and
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the explanations given by the Companions and their pupils? Ob-
viously this trouble was taken #n order to justify the objectives of
life prevalent in the West. For without this, it was not possible to
advocate the Western concepts of “progress™ and “civilization”” that

have got deeply fixed in the minds. Since wearing of the veil runs
counter to these objectives and does not in any way fit in'with the
Western concepts, efforts were made by means of historical research
“to blot out the tradition that is based on the clear laws of Istam.
This open hypocrisy that had already been shownin the case of many*
other problems has again been shown in the matter of the vell as well.
Tt is again due to the same unprincipled bebaviour, bankruptey of
reason and the lack of moral courage that these people have dared
to refute the Qur’an by their so-called historical research, despite
their profession of Islam. Had they been honest and sincere, they
would either have discarded their concepts in favour of Islam
{provided that they wanted to remain Muslims), or they would have
openly discarded Islam which prevents them from making Progress’ -

The person who understands the aims of the Istamic law and
also has some common sense cannot fail to see that allowing women
the freedom to move about with uncovered faces runs counter to
the objectives held so dear by Islam. The face 1s the most impres-
sive thing in the human body. Tt is the index of the natural
human charms, the most attractive part and the one possessing great
sex appeal for others. To understand this one does not require
any extensive knowledge of psychology. If one searches one’s oW
heart, asks for the verdict of one’s own eyes, and analyses one’s own
psychic experiences, one will have to admit (provided that one s
not hypocritical) that of all decorations of the body, the natural
charm placed by the Creator in the structure of the face has the
greatest sex appeal. That is why if one has to marry a girl, one
desires to see her face, if nothing else. If one is shown the whole
figure of a girl but not her face, one 1s not satisfied. This shows
that the beauty of the face is by far the most important thing in the

human body.

Now thatethis fact has been established, let us proceed further. .
If it is not intended to prevent sexual anarchy and emotional dis-
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persion in Lhe society, then the female should have the f{reedom to
expose the breasts, the anmns, the shins and the thighs, besides the
face, as in the modern Western civilization. In this case, all those
restrictions 2nd limits which have been im posed by the Islamic Law
of Purdah will be out of the question.  But if, on the other hand,
the object is to curb indecency and obscenity, then nothing can be
more unreasopable than to close all the minor ways to indecency but
to fling the main gate wide open.. |

One may ask : Why has then lslam allowed un;uvering ot
the face under genuine need? The reply is that the law of lslam
is 1ot a one-sided, irrational law. On the one hand, it safeguards
the morals of man; on the other, it takes Into account his geaulle’
peeds alsa, and thus strikes a balance between the two sides.of lfe.
1t intends to eradicate immorality, but at the same time it does not
restrain a person from satisfying his genuing needs. That ‘is ‘why
it has not giw:n.thr: women an absolute command in respect of
covering the face as in respect of covering the salar and “hiding the
decoration, becuuse this does not restrain her from attending 1o the
needs of ile. But, on the other lund, it the hand and the face aré
kept pernanently covered, she may ind it extremely diflicuit to
attend to.her daily needs. Therefore, it was enjained on the woman
{0 cover the face with the veil, and this command has been relaxed
by the exception except what s unavoidable™, so that she may
uncover the face if required under necessity, provided that she does
pot ‘mean to display her charms. Thew, on the other side; men
wWere cnjnined Lo ‘-feslruin thewr eyea".xs_u that if a4 modest woman
uncovered her face under necessity, they would cast their looks
down and refrain from staring at her in an mdecent way.

It one carefully cotisiders these injunciions for Purdah, one wild
find that the Islamic Purdah is not a custom of ignorance, but it is
a rational jaw. A custom of ignorance is something cigud i does
pol permit of modification or change under any CITCUMSIances. If
it covers a thing, it covers it for eéver, and it canaot be uncovered
whatever ‘may happen. In contrast to this, a rational law is flexibic.
It permits of strictness and laxity accotding to the circumstapces
il permits of exceplimﬁ in its rules according to the time and uf:cl-
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~ sion.  Such a law cannot be followed blindly: it demands discrimi-
nation. A sensible follower can decide for himseif where he should
.- obey the general rule and where under the law he is allowed to
avail himself . of the exceptions in view of “genuine needs’. -Then -
he himself can settle the question : How far in a particular situation
can he make use of the exception and how can he keep in view the
object of the law?. In all such matters, the conscience of an honest,

sincere Believer alone can be the true ]udge, as has been said by the
Holy Prophet ;

“Ask for the verdict of your conscience and dlscard what
pricks it” -
That is wh}' Islam cannot be pruperly followed without know-

ledge. It is a rational law, and to follow it rightly one needs to -
exercise reason and understanding at every step.
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Divine Laws for the Mavements
of Women

APTER fixing the bounds for satar and ciothing, thc final
Commandment given to women 1§ °
1. * .. and remain in your houses, and do" not go about
Jisplaying your fineries as women used to do in the days
of ignorance - . "0 (33 @ 33). |
. they should not stamp the ground in walking so as
10 reveal  their hidden . decoration (ornaments, etc.. by
their jingle) . . .° (24 1 31). '
. do not talk in a soft voice, lest the man nf the un-
hLallhy heart should cherish false hopes from ynu T

(33 32).

[

.l"'ll.ul"

* Due 1o the vasiunt smdmgs of the word O {qarﬂﬂ'l in the
Tirst-quoted verse, 1he two different renderings will be as fulluws
“Stay in or stick 1o your houses™.
“Remain-n your houses with dignity and peace™
Tubarruj (pr3d has two meanings :
7@} to display decoration and charms, and
(5} to walk in a coquettish manner displaying the charms of
~ gait. |
The s erse implies both these meanings. In the pre-Islamic days
of ignorance, women used to come out fully decorated as they are
coming ot now in the modern age of ignorance. Then the gait
adopted by them was such as altured the hearis of onlookers,
Qatadah, who was a fullnwcr of the Companions, and a famous
commentator of the Qur’an says :
“Their gait w.8 coquettish ; therefore Allah forbade them to
walk in that manner™.
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And one need not go back to history in search of this, picture.
One has only to visit a place frequented by women clad in the
Western style, and one will witness the ‘“coquettish gait™ of the
pre-Islamic days of ignorance. Islam forbids this. It says that
the real place for the woman is the house and she has been exempted
from the outdoor duties so that she may lead a dignified and peaceful
life at home and carry out her domestic responsibilities efficiently.
She has, however, been allowed to go out of the house to fulfil her
genuine needs, but while going out she must observe complete
modesty. Neither should she wear glamorous clothes that attract
attentign, nor should she cherish the desire to display the charms
of the face and the hand, nor should she walk in 2 manner as may
invite the attention of others. Moreover, she should not go out
wearing such ornaments as jingle and please the other people. She

- should not speak to them without necessity, and if she has to speak,
she should not speak in a- sweet and soft voice. 1f the woman
observes these taws and limits she may go out of the houseas and
‘when required.

This is in brief the teaching of the Qur'an.. Now let us refer to
Hadith and see how the Holy Prophet enforced this Divine teaching
in the society, and how the Cumpanmns and their women practised -
these laws., |

Permission to Leave the Hnuse

It has been related in the Traditions that even befnre the Com-
mandments of Purdah came down, Hazrat ‘Umar had Ttequested
the:Holy Prophet to enjoin his wives to observe Purdah. Therefore,
wher once Hazrat Saudah; a wife of the Holy Prophet, ¢ame out of
the house Hazrat ‘Umar saw her and said aloud,. “Saudah, T have
recognized you. By this he meant that somehow the women
should be prohibited from coming out of the house. After this,

- when the Commandments of Purdah were sent down, Hazrat ‘Umar
felt relieved and started more often checking the women for coming
out of the houses. Thus, he again encountered Hazrat Saudah
outside the house and remonstrated with her. She cﬂmplalnpd to

the Holy Prophgt. who said :
“Allah has permitted you to go out of the house for genuine
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needs™ .t

This shows that the Divine injunction, "Remain in your houses™,
©oes not mean that women should not at allstep out of 1he four walls
of the house. They are allowed to go oul under necessity, HBul
this permission is n¢ither unconditional, nor unhmited, Women
are not allowed to move about (recly and mix with meén in soccial
gatherings. From the viewpoint of Shari‘ah, genuine heeds are those
needs which require women to come out and work outside the house.
Obviously, it is 0ot possible to determine every aspect of the permis-
sion to come out of the houses for all women for all times and
occasions. The Law-giver, however, hds made rules to regulate the
movements of women in the normal circumstances of life and
enjoined the observance of Purdah and allowed relaxation theretn
according to those circumstances. One should study these rules
and form an idea about the spirit and trend of the law of Islam,
and then should determine for one's personal guidance the limits of
Purdah, and the grounds of relaxation therein, according to onc’s
special circumstances. To explain this, we shall present a few
illustrations in the following pages,
Permission to Yisit the Mosgue

It is well known that the foremosl, obligatory duty in Islam is -
to offer the prescribed prayers, as far as possible; in the mosque in
cnngrf:guliun. “But in this regard, the Commands for the males are
different from those meant for the females. For the males the best
prayer i that which is ollered in the mosque in congregation, where-

.as for the females the best prayer is that which is offered inside the
house ia seclusion. fmdm Ahmud and Tabargni have reported the
following Hadith from Umm Humaid Satwdiyyah :

She said, O Prophet of Allah, 1 desire 1o offer prayers under

your leadership”. The, Hely Prophet said, “I know that ; but

your offering the prayer in a corner is better than your offering
it in your closet : and your offering the prayer in your closet is
better than your coffering it in the courtyard of your house; and
your offering the prayer in the courtyard is better than your

—_—— .

l. Thiﬁ is the gist of many Traditions on the subject contiinéd 19 the
Collechions of Hadith by Afusliog and 4F-Buk hari.
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offering it in the neighbouring mosque ; and your offering it in
the neighbouring mosque is better than your offering it in the
biggest mosque of the town™ .1
‘Another Hadith on this- subject -has been related from Ibn
Mas‘iid in the Collection by 4bg Da'éd. The Holy Prophet said :
““It 1s better for a woman to offer her prayers in her closet than
in the main room of the house, and it is better for her to offer
her prayers in her hiding-place than in her closet™". ‘
Obviously, the order here has been reversed. For the males,
the prayer of the least value is that which is offered in seclusion, and
of the greatest worth that which is offered in the biggest congrega-
ton. But for the females, on the other hand, the prayer offered in
seclesion is of gﬁaater worth than the prayer in congregation ; so
much so thata prayer offered in seclusion by them has been regarded
as of greater value and worth than even the greatest blessing for a
Muslim, that is, a prayer offered in congregation in the Mosque
of the Prophet under the leadership of Muhammad himself (may
Allah’s peace be upon him), the greatest of the Prophets of Allah.
The question is : What is the reason for this discrimination ?
Qbwiously, nothing than this that the Law-giver has disapproved
women’s coming out of the houses frequently and mixing with the
males in congregations. |
The Islamic Prayer, of course, is a holy worship and the mosque

| 1. Women can betief understand the wisdom as to why they have been in-
sxuctad to offer the prayers in seclusion. Wormen have fo discontinue offering’
prayers for some days during every month on account of the menses. Thus, the
reason for discontinuance which no modest woman would like even her brothers
and sisters to know becomes known., Many women stop offering prayers perma-
neatly for this reason.  The Law-giver, therefore, has instructed them to offer
prayers im privacy, so that nobody could observe when they offered the prayer
and when ihey discontinyed ofiering it. But this is only an instructjon, not a
command, Women may arrange their corgregational prayéers separately under
the leadership of a woman, Umm Waraqah, daughter of Naufal, had been
authorised by the Holy Prophet 10 lead women in prayers (Abu Da'ud), Acecord-
ing to Dargutni 2"d Baihagi, Hazrat ‘A’ishah }ed woren in pravers while stand-
wg in the same tine with ther in the middle. This shows that when a woman
bas to lead the prayer, she should not take her position in the front but should
.stand inside the line“along with other women.
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a sacred place. The Lﬁw—giver has expressed his real intention by
pointing out the worth and value of the prayers offered at different
places, so that the mixing of the sexes may be prevented, but he has
not prohibited women at all from coming to such a sacred place as
the mosque for such a pious purpose as of offering the prayers. The
words of the Hadith in which women have been permitted to come to
“the mosques point to the great wisdom of the Law-giver. He said :
. “Do not prohibit the slave-girls of Allah from coming to the
mosques of Allah. When a wife of one of you asks for
permisston to go to the mosque, she should not be refused
the permission™. . (Al-Bulhdari and Muslim).
2. Do not prevent your women from coming to the mosques,
though their houses are better for them’. (Ab## Da'iid).
These words ¢learly show that the Law-giver does not prohibit .
women from going to the mosques, because it is not a sin to go to
the mosques for offering prayer. but at the same time they cannot
be allowed to mix with the males for moral reasons. Therefore,
women have been allowed to visit the mosques but the males have
not been instructed to send their women to the mosque or bring them
along with them. What has been enjoined is that if they at all- ask
for permission to go to the mosque for offering a prayer of less
spiritual merit than the one of greater merit in the house. they should
not be refused-the permission. Hazrat ‘Urfhr who was fuliy con-
scious of the spiritof Islam understood well the wisdom of this in-
struction of the Law-giver. It has been reported in Mu'grra that
be always had a conflict in this regard with his wife ‘Atikah. daughtet
of Zaid. He did not want her to go to the mosque, but she always
insisted o poing. Whenever she asked for permission, Hazrat
‘Umar would keep quiet, strictly in accordance with the command
of the Holy Prophet. Thus he would neither stop her nor permit
ber in clear words. But she was also a lady of her will. She would .

say, “By God, 1 will go to the mosque till T am forbidden in. clear
words™ !

1. Hesides the wife of Hazrat ‘U'mar, many other woinen also visited the
mosque 1o join in congregational prayers in the time of the Haoly Prophet. Accord-
ing to Abfi Da'id, the number of such women ceneraliy rose s¢ high tha® they
had to stand in two rows.
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Conditions of Visting the Mosque

The permission to visit the mosgque has been made conditional.
The first condition is that women should not go to the mosque 1o
the day-time. but they may join in those prayers which are offered
in the dark, that is, the Night Prayer and the Dawn Prayer. Accord-
ing to Ibn ‘Umar, the Holy Prophet said : .

Let the women come to the mosque at night . (A&-Tirii=l
Al-Bulhari).

According 1o Nal i, the fuinous pupil Di" Hazrat 1bn ‘Umar,
night-time has been specified because women can casily observe
Purdah in the dark. MHazrat *‘A’ishah says that the Holy Prophet
used to offer the Dawn Prayer so early that the women could not be
recognized in the dark, when, wrapped in their outer-garments, they
returned home after the prayer.l (Al-Tirmizi).

Secondly, women should not come to the mosque with decora-
* tion and perfume. Hazrat ‘A’ishah says that once the Holy Prophet
was in the mosque when a woman from the clan of Muzainah came.
walking in 2 coquetlish manner, with full decoration. The Holy
Prophet said : '

“( People, prohibit your women from coming 10 the mosque

with decoration and coquetry™. (fbn Majah).
About the use of perfume by women, he said :

“Do not use anir p@rfume or scent 1n the night when you wanl

to join the prayers in the mosque. Come 1n a simple dress.

‘The women who uses perfume will not have her prayer reward-

ed by Allah™. (Mu'atra, Muslim and 1br Majah).

Thirdly, women should not mix with the males in the congrega-
tion, nor should they stand in the front rows.  They should stand -
separately behind the rows of men. The Holy Prophet said : |

«The best place for men is in the front rows, and the worst at

the rear, whereas the best place for women is at the rear, and

the worst in the front rows™.

1. Other Traditions on this subject have also been reported in the Collections
of Hadith by Al-Bukhari, Muslim, Abu Da "id and others. It has also been related
that after the gprayers were over, the Holy Prophet and all the mnates remained
sitting till the women had left the mosque. Then they would rise and dispere '
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That is why hc enjoined that in congregational prayers man and
- woman should not stind sidz.by side even if they were the husband

and the wile, or the mother and the son. Hazrat Anas says, -
“Mulaikah, my materna! grandmother, invited the Holy Prophet to
a meal. After it was over., the Holy Prophet rose for prayers.
Yatim and [ stood bchind him and Mulaikah stood behind us™.
(Al-Tirmizi). According to another Tradition from Hazrat Anas,
the Holy Prophet offered prayers in his house, when he and Yatim
stood behind him and Umm Sulaim, his mother, stood behind
them. (Al-Bukhdri). HazratIbn ‘Abbas says, “Once the Holy
Prophet stood up for prayers. 1 slnnd beside him and Hazrat
'A’ishah stood behind us™. (Nasa'i

Fourthly, women are not a]luwed to raise their voice during
the prayer. Thereforé, if the Imaim has to be warned of an error
men should say Subhan-Allah (Allah be glorified), but womenshould
only tap their hands, (A4/-Bukhdri and A Da'od). |

Despite these conditions, when Hazrat ‘Umar felt that there
was a danger in the mixing of the sexes in congregations, he fixed a
scparate door of the mosque for use by women, and forbade men to
use that door for entrance and cxlt (Abd Da'ad). o

Rules for Womeoen during Hajj

The second congregational duty in Islam is th:: pcrfnrmancc of
Hujj which is obligatory both for men and for women. But women .
have been prohibited from miking with men as far as possible while
moving round the Ka*abah. According to.a tradition related by
*Ata’ in the Collection by Ai-Bukhdri, women used to move round
the Ka‘abah along with men during the time of the Holy Prophet,
but they did not mix with them. According to a tradition related by .
Ibrahim Nukh'i in Futh-ul- Bd'r:, Hazrat *Umar had forbidden the
males and the females to mix durlng the ceremonial rounds of the
Karabuh. Once when he siw 4 man in the midst of women, he

- caught-hold of him and whipped him. . (Vol. I, p. 312). Accord-
ing to Muarnta, Hazrat *Abdullah bin *Umar used to send the
members of his family in advaace frond Muzdahl‘.ﬂl to Minai, so that:
the women could offur the Dawn Prayer and pcrt‘nrm the stone-
throwmg cercmony before tht people arrived. “Siinilarly, Asma, a
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daughter of Aba Bakr, used to leave for Min early in the morning
when it was still dark, as that was the common practice among
women during fhe time of the Holy Prophet.
Participation in Friday and ‘Id Prayers

The importance of religious congregations on Friday and on
the ‘Id occasions in Islam cannot be exaggerated. Keeping in view
the importance of these congregationai prayers, the Law-giver waiv-
ed the first condition for joining in the daily prayers, that is, the
prohibition to join in the day-time, though women have been exempt-
ed from the obligation of offering the Friday Prayers. (4b@ Da'sid).
Their participation in the ‘Id Prayer is alsc not compulsory. But
if they so desire they may join in these prayers, provided that they
observe the other conditions for them for joining n the congrega-
‘tional prayers. Traditions show that the Holy Prophet himself used
to take his wives to the religious congregations on the Id occasions.

 According to Umm ‘Atiyyah, the Holy Prophet used to take
unmarried young girls and married and menstruating women along
with him to the *Id congregations. The menstruating women would
keep away from the prayers, but would join in the invocation, (Al-
Tirmizi). According to Ibn ‘Abbas, the Holy Prophet tunk his
daughters and wives to the ‘Id congregations. (Ibn Majak). |

Attmding Funerals and Visiting Graves

- Attending the funeral of a Muslim is a duty, though optional,
and the instructions exhorting the Muslims to attend funerals are
wéll known to the peorle who care. But these instructions are
meant only for the males. As for women, they have been prohi-
bited, though not strictly, from attending funerals. Traditions
show that women were sometimes allowed to attend funerals, but
twe Law-giver did not approve of this. A tradition related by
- Umm *Atiyyah in the Collection by Ai—BuLhan says - “We were
‘prohibited, though not strictly, from accompanying fuperal ‘proces-
sions”. According to Jbn Mdjah and Nas¥'i, once the Holy
Prophet was attending a funeral when he saw a woman. Hazrat
‘Umar repraved her, but the Holy Prophet said : *O ‘Umar,
teave her alone”. It appears that the woman was a near relative
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of the dead person and had accunipanied the funeral under the
intensity of grief, The Holy Prophet had a regard for her feelings
and forbade Hazrat ‘Umar to reprove her.

Similar is the injunction about visiting the graves. Women are
by nature sofi-hearted, and they keep the memory of the dead ones
fresh in their minds for a long time. That is why the Holy Prophet
did not like to suppress their feelings completely, but instructed that
frequenting the graves by women was prohibited. According to
a tradition related by Hazrat Abii Harairah in the Collection by
ARTirmizi, ““The Holy Prophet cursed the woman who visited the
graves frequently”’.! Hazrat ‘A’ishah went to the grave of her
brother, Hazrat ‘Abdur Rahman bin Abi Bakr, and said, “By God,
if 1 had been present at the time of your death, I would not have
visited your grave today'’. (A-Tirmizi). According to Anpas bin
Malik, when the Holy Prophet saw a woman crying over a grave,
he did not forbid her, but said “‘Fear God, and have patience™

(Al-Bukhdri).
Now let us consider these instructions carefully. The Isiamic
prayer 1s a holy worship ; the mosque is a sacred place ‘pllgeim

to the Ka-abah performs the ceremonies with the purest ihoughts ;
and the person attending a funeral and visiting a grave has the
thought of death foremost in his mind, and is overwhelmed by grief. *
At all such occasions, sexual feelings, are either wholly absent or
suppressed by the pure feelings. Butin spité of that the Law-giver
did not approve that the male and the female should mix in such
social and religious gatherings. Though he allowed women to go
out of the houses in view of the soiemnnity of the occasions, purnty
of the purpose and their delicate feelings—sometimes even took
them along with him—he impbsed such restrictions of Purdah as
would guard against the least probabilities of mischief. Then he
ruled that except for Hagjj it was better for women not to attend the
other religious congregations.

It is obvious that the Law which has such trends cannot be ex-
pecied to atlow that the two sexes should freely mix in schools and

1. Traditions with the same content have been reported by Hazrat Ibg
"/xl'bas and Hassan bin Thabit in the Collection by Ién Majah.
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callaeges,'nﬁnes and factories, parks and places of enterliainment, -
theatres and cinemas, and cafes and ballrooms as and whes they

please.

Participation in Battle

- Now that we have seen the strictaess of the laws of Pi:rdah, let
us seec where and why they are relaxed.

Imagine for a while that the Muslims are engaged in war and
¢mergency has been declared. Circumstances demand that the
whole collective strength of the nation should be mustered in defence.
Under such extreme conditions Islam enjoins the Muslim women also

_to contribute their due share to the war effort. But it keeps in

view the fact that woman was created for motherhood and not for
killing and shedding blood. Therefore, to equip her with the weapons -
of war is to distort her very mature. That is why Islam allows
women to take up arms only in self-defence, but it does not favour
carrying them in the battle-field and recruiting - them in the forces.
It employs them only to give first aid to the wounded, take water to-
the thirsty, cook food for the soldiers, and guard the camp in their
absence. In order that they may carry ont these dutics efficiently,
restrictions of Purdah have been considerably relaxed. In fact,
they have been allowed by Shari‘ah to wear the same sort of dress,

with 2 little modification, as is worn by the Christian nuns now-a-
days. . |

Traditions show that the wives of the Holy Prophet and the
other Muslim women used to give firstaid to the wounded and water
to the thirsty at the battle-feld. This practice remained in force
even after the commandments of Purdah had been ordained.
(AFBukhari). According to AlTirmizi, Umm Sulaim and

certain other women from among the Ansdr accompanied the Holy

Prophet to many a battle-field. According to 4/-Bukhdri, a woman
requested the Holy Prophet to pray for her that she might accompany:

those people- who were to go for the naval battle. He prayed,

“O Allah, let her be one of them!” Qn the occasion of the battle
~ of Uhd, when the soldiers of Islam had been compelled to retreat.

Hazrat ‘A’iskah and Umm Sulaim brought lcather-bags full of
water on their backs and took water to the fighters. Hazrat Anas .
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says that he saw them running to and fro with their trousers tucked
up ; so much so that the lower part of their shins could be seen.
(Al-Bukhari). Hazrat ‘Umar has related this Saymg of the Hely
Prophet about another woman, named Umm Sulait :

“During the battle of Uhd, wherever I looked, to the right or to
the left, I saw Umm Sulait fighting ' desperately to protect me™.

~ In the same battle, Rubai, daughter of Mu‘awwaz, accompanied
by a party of women was busy giving first aid to the wounded, and
the same women were also carrying the wounded back to Madinah.
(Al-Bukhari). Inthe battle of Hunain, Umm Sulaim was seen’
moving about with a dagger in her hand. The Holy Prophet asked, .
«“What is this for?’ She replied, “If some unbelicver comes near
me, I will rip open his belly”.  (Ibn Mdjah).

Umm ‘Atiyyah took part in seven battles and was responsible
for guarding the camp, cooking food for the soldiers, and nursing
the wounded and the sick. (Ifbn Majah). According to Hazrat
Ton ‘Abbis, the women who performed such war services were
awarded prizes from the booty. (Muslim).

This shows that the Islamic Purdah is not a custom of 1gnorance
which cannot be relaxed under any circumstances. On the other
hand, it is a custom which can be relaxed as and when required in a
moment of urgency. Not only is a woman allowed to uncover the
face and the hand but even if she has o uncover a part of her satar
under necessity, there is no harm. But as soon as the necessity is
over, she has to observe the normal rules of Purdah. Just as this -
Purdah is not a Purdah of ignorance, so the relaxation allowed in
~ observing it is not like the license of ignorance, The Muslim weman

* cannot be compared with the European woman whe came out of the
house in view of the emergency created by war, bwt even .after the
war was over, she refused to'return to her natural sphere.

e



